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ABSTRACT

HOW WOMEN TAKE UP POLITICAL SPACE:

THROUGH THE EYES OF WOMEN IN THE PEACE MOVEMENT

By

Sarah Morgan

January 2014

Using a transformative holistic feminist analysis, this thesis examines ideas,
organizations and actions of women in the peace movement at a time when
politicians still treat war as a priority, despite their avowals of peace. Feminist
grounded theory methodology supported the development of the concept of
women’s space as a tool to explore how two peace groups, The Voice of Women
and The Women’s International League for Peace and Freedom and their
leaders, worked to create spaces of peace over time. Vigils, the persistent
presence of women standing for peace in the public sphere, were identified as
particularly significant transformative spaces as were women’s organizations
themselves. Connections formed within women’s feminist spaces contrast with
separations inherent in patriarchal culture. This research found that women-only
feminist spaces of peace strengthen women’s voices. Within these groups, peace
1s envisioned as more than the absence of war, and the implementation of ideas
orientated towards change is strategized. These spaces can facilitate women’s
permanent presence within the public political sphere, an analysis mirrored in
historical feminist peace literature, in particular that by Virginia Woolf. This
thesis concludes with feminist theorists who have proposed concepts such as
those in Ecofeminism and the Gift Economy that come out of a holistic analysis
and display elements of a new paradigm.
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Chapter 1:

Introduction

This thesis focuses on women and peace. More specifically, it is about how
women leaders perceive of and take up spaces of peace. Writing it arose from a desire to
examine women'’s reactions to the culture of war and violence that appears throughout
popular history. The concept of women’s space is introduced to help understand how
women peace leaders navigate the realms of politics and society in order to mitigate war
and violence and to create an alternative paradigm containing women-centered values of
peace.

As its framework, this thesis uses a feminist analysis to examine the ideas of
women leaders, women’s activities in the peace movement, and women’s political
spaces. The ideas expressed by the participants are examined through a holistic and
transformative feminist lens. From the beginning, the work of DAWN (Development
Alternatives with Women for a New Era),' a group of feminists from the economic south,
and the work of feminist theorist Angela Miles (1996) have been used to inform the
thesis and provide it with a feminist theoretical base.

DAWN? is the name of a group of feminists that formed to put together a

' DAWN is a network of activists, researchers, and policymakers, who through their analysis and activities,
are committed to developing alternative frameworks and methods to attain the goals of economic and
social justice, peace, and development; free of all forms of oppression by gender, class, race, and nation
(Sen and Grown, 1987. http://www.dawnnet.org).

ZIn Canada, DAWN also refers to DAWN Canada, or the DisAbled Women’s Network Canada. Itis a
Canadian national network of women who self-identify as women with disabilities. See:
http://www.dawncanada.net/en. In this thesis DAWN refers to Development Alternatives with Women
for a New Era.



statement that was a collaborative analysis, developed from sharing diverse perspectives,
all of which pointed to similar global economic and political crises and the need for a
transformative approach in finding solutions. Their ideas were organized by Gita Sen and
Caren Grown (1987) into what became the DAWN analysis as presented in Development,
Crises, and Alternative Vision: Third World Women'’s Perspectives. One of its key
features is its bottom-up approach that creates an analysis based on the perspectives of
women living in poverty. This opens up space for the voices of women from the south to
be heard, and as they experience the greatest need for transformative change, this can
provide the clearest understanding of development problems and what strategies can
support building a vision for a world free from all forms of oppression. This approach
also ensures that transformation, specifically including women, forms the basis of its
holistic analysis (Sen and Grown, 1987). This is different from top-down, deductive
forms of doing research and coincides with the inductive research process used in
feminist grounded methodology that is used to construct this thesis.

In summary, the theoretical platform that the DAWN analysis is based on is a
feminist political economic analysis. It takes into account the dynamic and interlocking
systemic causes of oppression that affect women over time, also identified as patriarchy,
and it offers a vision for a transformative paradigm that takes into account the cultural,
social and economic factors that affect women’s lives (Sen and Grown, 1987).

The second primary source that I draw on in this thesis is Angela Miles (1996). A
key component of Miles’ (1996) major theoretical work is an integrated feminist analysis
as presented in: Integrative Feminisms: Building Global Visions, 1960s--1990s. In this
text Miles (1996) discusses the importance of women’s specificity as well as women’s
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equality and how the diversity of each women’s uniqueness is valued as an essential part
of the collectively strong global women’s movement. Miles (1996) also discusses both
the multicenteredness of global women’s movements and the emerging shared global
transformative visions. She does not explicitly use the concept of women’s space, but it is
implicit in this as in many feminist analyses that will be discussed in this thesis. A
number of Miles’(2013) ideas are more recently represented in her edited collection:
Women in a Globalizing World: Transforming Equality, Development, Diversity and
Peace. The transformative analysis of many of the writers included in this book reflects
the transformative analysis used in this thesis. I will return to an in-depth discussion of
Miles’ (1996) work in the concluding chapter of the thesis.

Using the concept of women’s space, I explore in this thesis the history of two
peace organizations: The Women’s International League for Peace and Freedom
(WILPF) and The Voice of Women for Peace (VOW). I have conducted in-depth
interviews with a small, albeit diverse, sample of women leaders from these two peace
organizations, and I consider these women leaders to be helpful participants. I also
reviewed feminist peace literature that reflects the primary themes that arose from the
interviews. Peace in this thesis is viewed as encompassing more than the absence of war
and more specifically, it is examined in the context of how women’s space is implicated
in the creation of a transformative paradigm.

Women'’s space is difficult to define because, up to now, it has primarily been
used implicitly by feminists or defined by using male points of reference. As McFadden
(2007) points out, male constructs and language describe space as geographically
identifiable territory that has in western societies been defined, dominated, and controlled
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by men. It also may not be in the best interests of women, specifically feminists, to define
women’s space, as it could become rigid and linear in form, mirroring the patriarchal
paradigm it seeks to transcend. Moreover, Morgan (1989) argues that one of the most
powerful qualities of women’s space is its ability to be unpredictable, especially when
responding to the predictable, linear form that patriarchal space takes. Indeed, one of the
characteristics of women’s space that distinguishes it from male space is its fluidity and
ability to constantly change its form in order to respond and adapt to different contexts.
Another characteristic is that of myriad conceptual forms or physical locations that
women embody; women’s space can be material, like a body, or take a variety of
relational, cultural, social, political, and institutional forms.

The concept of women’s space was initially not part of this thesis. It arose
inductively as a way of describing and synthesizing data from the interviews. The thesis
had been originally focused primarily around the theme of connections, both among
women and between peace groups. The concept of connections remained a fundamental
idea throughout the thesis, yet I realized that [ needed to develop a more focused
conceptual framework to engage the breadth and depth of themes that had evolved from
the interviews. Throughout the research, the term “women’s space” became an analytical
tool and a methodological approach that I began to use as a lens or way of looking at the
world. Consistent with the grounded theory approach, once the concept of space became
useful analytically, I went back to the literature and noticed that the term “women’s
space” was used by such recent authors as Cynthia Cockburn (1998), Robin Morgan
(1989), and Patricia McFadden (2007). I also saw the idea discussed even when it was
not named as women’s space and realized that the idea had also been used by authors
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historically, the most well known being Virginia Woolf’> As discussed in greater detail
later in this thesis, for example, Woolf (1929) writes, in 4 Room of One’s Own, about
women’s lack of individual space in terms of physical location. In Three Guineas, Woolf
(1938) extends her argument to include a discussion of the implications of the expansion
of women’s space in the international sphere, proposing that this would lead to an
increase in peaceful solutions to international conflicts.

While it is important not to limit the concept of women’s space by defining it too
concretely, this brief introduction has begun to describe some of its characteristics and
dimensions to the reader in order to focus the work conceptually. For the purpose of this
thesis, and consistent with the above challenges, I define women’s space as: “a
conceptual and methodological device used to explore and understand the gendered
political possibilities for women’s actions in differing historical times and geographic
locations within a changing and patriarchally structured unequal world” (Christiansen-
Ruffman).” This definition is consistent with articulating the limiting powers of
patriarchy on women’s spaces. Indeed, the difficulty of defining women’s space is partly
due to the fact that the language with which we are familiar has emerged from the

patriarchal culture we live in and carries implicitly patriarchal meaning within it.

* | have chosen to use the World’s Classics edition of Virginia Woolf’s two books, A Room of One’s Own
(1929), and Three Guineas (1938), with an Introduction by Morag Shiach (1992). Shiac’s editing included
light punctuation and more modern spelling.

*Without a formal definition, the concept of women’s space has been used for many years in social and
cultural analyses by feminist scholars, authors, community members and women’s movements. This
formal definition by Christiansen-Ruffman was conceived about half way through an international
research project headed by Immanuel Wallerstein on the history of the World System and polarization.
Christiansen-Ruffman had responsibility for the women and gender domain. This definition, developed in
the course of her macro level analysis for the team’s book is adopted here and quoted from her 2012
version of her chapter of the forthcoming book.



Women'’s space can also be experiential, transcending words.

The concept of women’s space is old, yet its articulation, specifically with
relation to the present political space, is relatively new. The reason that I focus
specifically on the term political space in this thesis is that this is the space in which
many of the decisions are made that affect the majority of people in society.” Space in
this context can be seen as a political resource. Therefore, one of the primary focuses of
change may need to be in this area if it is to broaden the values of women and affect large
scale societal changes (McFadden, 2007).

As this thesis evolves, the concept of women’s space is used to analyze two
women’s peace organizations over time and the activities of women leaders in the context
of their times. It will also enable us to explore feminist mechanisms and theories of
peace. For example, we will use it to understand what a feminist writer such as Ursula
Franklin (2006) could mean by defining war as “a complete lack of imagination.” In the
conclusion of this thesis, I will return to this idea with a discussion of how it supports the
development of the concept of “women’s space” and the creation of a culture of peace.
As both Morgan (1989) and Franklin (206) urge us to see peace as part of a new process
of social relationships, the conceptualization of women’s spaces of peace can support

women consciously standing in the center of their “newly imagined space” (Morgan,

3 For the development of the concept of women’s political culture, see Christiansen-Ruffman (1983). It
combines two papers written and presented at international conferences for sociologists. According to
Christiansen-Ruffman (personal communication, 2012), this paper was written at the request of Patricia Y.
Martin for an edited book. Although the book was not published, reviews of this article were enthusiastic
and requested and reproduced copies still circulate. The three papers were written in part as critiques of:
(1) the narrow concept of politics that invisiblized women’s political actions for change; (2) the
public/private dichotomy with shifting, contradictory meanings that are reshaped by those in power; and
(3) the either/or syndrome that has the consequence of narrowing analysis, reinforcing patriarchal
assumptions and precluding holistic paradigms. These three critiques point to some of the social
mechanisms that create and perpetuate inequalities and hierarchies and that undermine lasting peace.
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1989, 346).

It is important for women, especially those who are peace activists, to collectively
agree on the general parameters that we want to draw around women’s space. A
collectively agreed upon holistic analysis that contains an inherent respect for diversity is
an essential element of this space. This can in turn facilitate the solidarity that supports
the building of a new type of cultural space, one that includes a transformative vision of
peace.

This thesis is organized into nine chapters. The introduction and methodology
chapters discuss how and why I came to study women’s political space, how and why it
relates to women in the peace movement and the feminist methodological approach that I
used to research this topic.

The third and fourth chapters are historical descriptions of WILPF and VOW, the
two peace groups that were researched in depth, with relevance to the theme of women’s
political space. The intent of these chapters is not to provide a historical overview of the
two peace organizations, but rather to focus specifically on certain events and strategies
that influenced the expansion and contraction of their political space over time within the
larger political sphere. This approach is useful in identifying the patterns of patriarchal
forces that intersect to oppress women over time and to determine the best strategies with
which to challenge them.

The fifth chapter offers a short history of each participant and their connection to
the peace movement before discussing the recurring themes that arose from the women’s
narratives in the in-depth interviews that I conducted. The primary themes that I discuss
here are: conceptions of pacifism, hierarchy, economics, spirituality, environment, and
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alternative visions for peace. I also discuss the surprising agreement that arose among the
participants regarding the majority of the important themes that emerged from the
interviews. The chapter briefly introduces each of these themes.

Both chapters 6 and 7 build theoretically from what was shared by the participants
and discussed in chapter 5. Chapter 6 looks at the interconnectedness of the major themes
that came out of the thesis as manifested by vigils in the public space. Vigils embody the
qualities of women’s space in the public presence and demonstrate how feminist spaces
of peace can facilitate women’s permanent presence within the public sphere. The
connections formed within women’s feminist spaces are explored as contrasting with the
separations inherent in patriarchal culture. Four women’s groups and two events are
discussed wherein peace is envisioned as more than the absence of war, and the
implementation of ideas orientated towards change are strategized. Feminist ideas for a
transformative paradigm are introduced such as those presented in ecofeminist theory and
the Gift Economy. Chapter 7 focuses on the feminist debate around the value of women-
only versus mixed-gender spaces for peace, the only area where there was not thematic
consensus among the participants. The sixth and seventh chapters are both theoretical
chapters that focus on the different elements that make up women’s space and how this
pertains to their work in the peace movement.

The eighth chapter discusses how women’s spaces exist within the context of a
patriarchal framework. It continues the discussion of women’s groups and links them to a
more macro analysis with a larger analytic and more holistic framing. The hierarchical
structuring of patriarchal society is examined as one of the primary causes of war. [ will
be using such authors as: Genevieve Vaughan (1997, 2002, 2007), Linda Christiansen-
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Ruffman (1983), Robin Morgan (1989), and Marilyn French (1985), to name only a few.
All of the analytic chapters move towards building a holistic analysis by using a
grounded theoretical approach.

The ninth chapter concludes by discussing five major thinkers and theorists whose
ideas inform this thesis and situate the concept of women’s space as an historically
important feminist issue. The theorists that I have included here are: Virginia Woolf
(1929, 1938), Angela Miles (1996), Vandana Shiva (1988, 1989, 2000), Ursula Franklin
(2006), and Muriel Duckworth (2006). These authors and activists frame the ideas
brought forward in the thesis with their wisdom and historical breadth. They tie together
themes and ideas that have arisen from my analysis and suggest future strategies for
expanding and maintaining women’s political space. I hope that this thesis will contribute
to the feminist body of literature on women and peace that presents a new vision with the

power to transform the present political system into a space of peace.



Chapter 2:

Methodology

Writing this thesis has been a long journey, and I have therefore decided to
include my original research design in this section in order to analyze how the grounded
research process has evolved and changed over time. Much of the original research plan
has remained the same, while true to qualitative research, significant changes have also
occurred. Upon reviewing the original design, it was surprising to see that many of the
final findings were directly related to the original research questions, while some themes
changed or deepened in their scope as my understanding of women’s political space and
spaces of peace grew with additional research and data.

Initial Summary of Research Project

The original topic of my thesis was an examination of the connections among
peace groups. From the standpoint of individual women, I planned to explore whether
they think that a greater connection is possible, and what that connection would look like.
Empowerment for the global feminist peace movement begins at the local level and in the
hearts and minds of the individual women committed to the activism necessary to bring it
about. This constitutes the instigating force behind social action. I planned to explore
how this empowerment could best be transmitted to the women’s peace movement.

In my research, I asked the following question: how do women understand their
involvement within their particular groups, and how do they view a greater connection

between groups and to the women’s peace movement? In order to do this, I attended a
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peace conference entitled: “Escalating Peace”, which was held on Salt Spring Island,
British Columbia, on October 4™, 5™ and 6™, 2002. This was billed as a joint peace
conference with the three peace groups: the Canadian Voice of Women for Peace
(VOW), the Women’s International League for Peace and Freedom (WILPF), and the
Canadian Peace Alliance. Optimistically, I expected to select participants for in-depth
interviews from the three groups. My initial research plan was to only conduct
interviews, but when discussing my research with a conference organizer, it was
suggested that I do a focus group with members of all three peace groups on the theme of
connection the night before the conference was to begin. This would be seen as not only
aiding my own research but as contributing to the conference by offering an opportunity
for conference participants to begin thinking about the theme of connection. Ihad also
learned that one of the planned sessions was entitled “Women and Peace Building.” |
requested and was granted permission by the conference organizers to tape and take notes
at this session, as I hoped that it would offer considerable insights into my research topic.
I did accomplish all components that the original research plan had designated at
the conference except the in-depth interviews, and contacts were made to do future
individual in-depth interviews. However, upon reviewing the data after returning from
the peace conference on Salt Spring Island, I realized that I was just at the beginning of
the research process. In searching for more methodological guidance, I started to use
grounded theory which supported further exploratory research. While the data that I had
collected at the conference was helpful in that it informed the questions that I would use

in the thesis, it became clear that I had not reached a point of saturation with the research.
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I realized that as grounded theory described, my work to this point laid the groundwork
for a research process that had just begun.

While there has been a great deal of work demonstrating the effects of war on
women, | felt that little had been done from the perspective of individual women
regarding their involvement in the peace movement. While many studies examined the
structure and functions of peace organizations, few recent studies approached their
research from the standpoint of the women or looked at the relationship between the
groups and the individuals. What I perceived to be unique to my research was that its
primary objective would be to examine the ideas and beliefs of individual women in
several peace groups in order to explore the larger themes relevant to my study. I
planned to and did utilize global feminist theory in order to contextualize their voices and
apply a feminist analysis, keeping the individual voices as the central focus. I also added
insights from contemporary and historical feminist theorists and thinkers as their ideas
pertained to my thesis topic.

The initial portion of my literature review examined the mandates of and writing
about the three peace organizations I would be studying: VOW, WILPF, and the
Canadian Peace Alliance. These mandates provided a background and starting point from
which to discern what issues were of primary importance to the groups. My sources
included primary documents from the groups themselves and secondary analyses of the
three peace groups that were the subjects of my analysis. This information was drawn
upon in order to formulate the questions to be used in the interviews. I also reviewed

literature written about peace activism in general in order to create a frame of reference
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from which to gain a wider sense of what issues were of greatest relevance within peace
activist networks. My study also explored literature representing current global feminist
theories with specific reference to the peace movement. I planned to and did use the
works of Angela Miles (1996); Paola Melchiori (1998); Gita Sen and Caren Grown
(1987); The United Nations Education, Scientific, and Cultural Organization (UNESCO)
(2010); Maria Mies (1986); and Vandana Shiva (1988, 1989, 2000). The aforementioned
represent a cross-section of the global feminist sources that I began using in order to
interpret and link the information I gained through the interviews to a global feminist
framework. The theorists mentioned all contribute to a greater understanding of the
systemic causes of patriarchal oppression. I used this literature as a base from which to
draw questions to ask the women in order to facilitate the sharing of their vision for
peace with me as well as to find out what role they saw feminism as playing in the
actualization of this vision. The material from the final section of my literature review
helped me to illuminate the information gained from the interviews by contextualizing
them within global feminist theory.
Research Approach or Method

Through this study, I gained insights into the thoughts and perceptions of
individual women in the peace movement. I believe that because of the breadth of their
experiential knowledge and ability to synthesize this knowledge, these women have many
of the answers within themselves, and their analysis helps us to understand a lot of the
toughest political questions that we face today. Therefore, as originally planned, I used

qualitative research methods to keep their standpoint as the central focus of my study. |
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utilized background information about the particular peace groups in which they are
involved; and following the interviews, focus group, and conference workshop, I
reflected on whether global feminist theory mirrored the lived experiences of these
women.

As originally planned, the methods I used for data collection throughout the
“Escalating Peace” conference were: interviews, focus groups, and participant
observation. The planned session entitled: “Women and Peace Building” was a
particularly useful source of data in the context of this conference setting. I used
qualitative research methods to conduct this research in a bottom-up style, using semi-
structured, open-ended interviews, as described by Kirby and McKenna (1989) and
Margot Ely et al. (1991). Later this method was enhanced by more formally adopting the
grounded theory approach of Glaser and Strauss (1967), especially as discussed by Stern
and Pyles (1986). The article “Using Grounded Theory Methodology to Study Women’s
Culturally Based Decisions About Health”, by Stern and Pyles (1986), was extremely
useful as it illuminated the use of grounded theory through illustrating how it was applied
to a cultural case study in nursing, where, as in peace-making, process is the key focus.
The questions that I used to initiate responses from the women are listed in Appendix A,
although, true to a feminist grounded theory approach, I returned to the field many times
to clarify and deepen my understanding of the women’s thoughts about emerging
theoretical concepts and assumptions in the data. In order to record the interviews, I used
a tape-recorder, the transcriptions from which allowed me to see patterns evolve

revealing similarities and differences. I also used note taking as an additional aid, and as
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a back-up in case of technological failure in order to ensure that I recalled themes or ideas
discussed by the women that I wished to return to later. I then concentrated on
commonalities that arose from the interviews during much of the remainder or grounded
theoretical part of my research. In accordance with the grounded theory exploratory
approach, I sought literature that would support the emerging themes from the interviews.
I then applied a feminist framework of analysis to the material gained.
Changes Throughout the Research Process

I had originally intended to interview nine women, three from each peace group.
They were to be evenly chosen from VOW, WILPF, and the Canadian Peace Alliance. I
would also do a focus group that would include members from each of these groups and
tape the workshop entitled “Women and Peacebuilding.” As previously discussed, I
initially intended to use the British Columbia “Escalating Peace” conference to complete
the major portion of my data collection, with a small number of interviews to be
conducted after my return to Halifax. These would include interviews with Muriel
Duckworth, who was a longstanding member and founder of VOW, and Dr. Krishna
Ahoojapatel, who was at that time a Saint Mary’s University professor of International
Development Studies and the recently elected International President of The Women’s
International League for Peace and Freedom.

While in B.C., I expected to choose three women who had become members of
each group during three time periods. The first or most recent time period was to be from
1999--2002, or from the Seattle anti-globalization demonstrations to the B.C. Escalating

Peace Conference; the second was from 1990--1998, to include the time after and
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including the first Gulf War (1990--1991); and the third time period was before the Gulf
Wars began. The reasoning behind this sampling plan was to include women who joined
peace groups at different times, in relation to war and peace, and for different reasons.
While chronological age was not to be a determinant for selecting participants, my
expectation was that an age gradient, from oldest to youngest, would coincide roughly
with the time the participant became a member of their peace group. I intended to locate
the women I would interview on site at the conference by asking for volunteers. Before
the interviews and focus group began, a brief summary of my study and a consent form
was to be given to each participant. I initially thought that this method of choosing a
sample would provide the research with a rich cross-section of experiential background.
By compiling these women’s perspectives, I thought I would be able to note similarities
or changes over time, compare these to those experienced by women in other groups and
relate them to the broader political context contained in global feminist theory. Initially,
women tend to join peace groups primarily for reasons based on the peace issues that
they were particularly drawn to and on which they wished to engage with other women to
work on.

While at the conference I met key informants and realized that what was
important to my study was the wisdom and experience that particular women could help
to articulate and through their experiences contribute to my research. I also recognized
the importance of doing in-depth interviews. Therefore, for emerging theoretical and
analytic reasons, to be explained later in this chapter, as well as the practical realities, the

timing and the selection criteria of participants changed. My plans changed when I
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realized that the agenda would be too packed to allow for interviews to be conducted on
site. Moreover, since I had never been to a peace conference before, I had overestimated
what I would be able to accomplish at the B.C. conference. I also began more explicitly
using the grounded theory approach which was useful as it was consistent with an
exploratory research design and used theoretical sampling based on what participants
could contribute to my thesis. I interviewed participants in Nova Scotia and selected
them for analytic reasons. As I reflected on my B.C. interviews, I appreciated the clarity
and enthusiasm that the women, many of them young women, brought to the peace
movement. [ also recognized the importance of reflecting the voices of women whose
breadth and depth of experience in the peace movement would supply a richness of data
for the thesis, partly because of their long historical connection to peace. Whether young
or old, I recognized that | wanted to interview those who had taken on leadership
positions in the peace movement, had developed strong connections to the peace
movement, and were making important contributions to peacework. Also, I chose women
in Nova Scotia because, consistent with the grounded theory approach, I returned to the
field many times to re-interview participants throughout the analysis and writing process
of the thesis, and I needed easy access to participants that travelling long distances would
have hindered. Fortunately, my initial plan had already included two Nova Scotians who
fit these criterions.

The focus of my research changed direction as the second Gulf War was
brewing and the U.S. moved into Iraq, denying the possibility of studying an “escalating

peace.” I embarked on the major portion of my data collection during a rapidly building
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political climate of war. More importantly, the three time periods in my original research
design no longer worked. As my sampling criterion changed and the data gathering
ensued, I abandoned the initial time periods and decided to interview women leaders
rather than women who were simply attendees of the peace conference. As originally
hoped, my sample of women leaders did have a large degree of age variance.

The theme of connections among women remained central throughout the thesis,
yet it evolved to focus more and more on the concept of women’s space as it became
apparent that there was a lack of space in which to make these connections. The concept
of women’s space arose consistently in both the interviews and the literature on peace
activism and became an analytic focus. The absence of women’s political space was
especially evident in the political sphere where male ideas dominate and the decisions
around wars are made. Yet women in the peace movement have managed to expand their
political space and have a considerable influence in this area at different times, as |
discuss later in this thesis.

I found that connections do constitute the primary and one of the most effective
ways in which women take up political space. These connections are quite different from
those created by patriarchy, as I also discuss later in this thesis.

Part of the reason this thesis journey became such a large project is that when the
core variable of women’s space emerged and I began to use a feminist lens to research
the literature with this topic in mind, it grew in expansiveness and in ways that [ had not
envisioned before embarking on the project. I began to see women’s space as a distinct

lens by which to view the problems women have in advancing the theme of peace in the
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world. Sub-themes developed from this starting point such as definitive ways women
have taken up and defined their space either within or outside of the mainstream political
institutions. I also became aware of the strong historical significance of the issue of
women’s space as expressed by the works of authors such as Virginia Woolf (1929,
1938), and how women have sought to claim the space to develop and introduce peaceful
values into mainstream political thinking and policies.

I explore in this thesis the tangible differences in the ways that women take up
space to the ways men take up space, especially within the larger male-dominated public
political spaces. For example, the informal or relational methods of networking that
women use to connect, containing within them the subtle strength and power to influence
high-level political decisions, are compared to the hierarchical ranks of male power
structures. The works of feminist activists such as Vandana Shiva (1988, 1989, 2000) are
included in the theoretical section to support the development of a holistic analysis that
explains how many factors such as environmental sustainability and development are
inextricably linked and reinforced in order to produce spaces of peace. For example,
Shiva (1988, 1989, 2000) demonstrates in her writing how the contraction of women’s
space in agriculture has led to worldwide food shortages that are the cause of conflicts
based on competition for scarce resources. On a hopeful note, women are also expanding
their space, and Shiva (1988, 1989, 2000) also points to women’s farming collectives in
India that employ sound, peaceful agricultural practices. These types of examples
demonstrate how the topic of women’s space broadened. Moreover, I began to see the

original concept of connections as one of the most important and fundamental ways in
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which women take up space, and how women require the space to do this. These
connections occurred on the micro to the macro level, between individual women and
also involving the cooperation of VOW and WILPF at the UN in order to increase their
influence there.

As the feminist focus grew in my thesis, my original plan to research the
Canadian Peace Alliance was altered. I found that it was not practical to interview people
within a group that was based in Ottawa, as my research approach often resulted in
revisiting participants several times in order to clarify their perceptions of the emerging
themes. I had at one point started researching the Halifax Peace Coalition (as the local
equivalent of the Canadian Peace Alliance, but the need to do this diminished as the
theoretical focus on women’s space grew, and I realized that I had far too much data
simply from interviews with women from two peace groups.

My research became solely focused on the two women’s peace groups: The Voice
of Women (VOW) and The Women’s International League for Peace and Freedom
(WILPF). Their histories spanned almost to the entire last century and supplied more than
adequate research material on the subject of women’s space and peace. The participants
from these peace groups were easily located within Halifax. The six women I interviewed
were easily accessible and happy to participate in follow-up interviews, allowing for the
study of the themes surrounding women’s space and peace to be developed in greater
depth than single interviews would have allowed. I changed the number of women
leaders to six from nine because I had reached theoretical saturation at this time as I had

by then become more familiar with qualitative and inductive methodological approaches
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and with peace organizations. I had also gained experience of doing in-depth interviews
at this time and became aware of the volume of rich data gained by doing these types of
interviews. During the original Ethics Proposal, I had made allowances for the women to
decide whether to have their names used or not. Partly because I interviewed women who
were leaders in the peace movement, they were all happy for me to use their real names.
Upon completion of the thesis, I sent them a copy of the text where they were included,
and none of them suggested any changes. The focus group I conducted after the
conference was not as helpful as I had anticipated, as again, practical issues arose--the
participants were tired and needed to leave Salt Spring Island fairly quickly. Also, after
much thought, observation, and reading of the scholarship about the topic of women and
peace, I realized that my questions were not at the same depth as I could apply to the one-
on-one interviews that were conducted later in Halifax. The conference did, however,
serve as a catalyst out of which my subsequent research on how women take up political
space in the peace movement evolved.
Summary of Research Project
In summary I have used a qualitative, inductive, grounded theory methodological
approach to write this thesis. Iinitially planned to use qualitative research as my research
methodology and began specifically to use the grounded theory approach quite early on
in my research. In fact, upon review, I realized that two of the original sources that I had
listed: Experience, Research and Social Change: Methods From The Margins (1989),
and Doing Qualitative Research: Circles Within Circles (1991), did reflect the qualitative

research process that I used throughout my thesis. Using feminist grounded theory

21



methodology supported a return to feminist peace literature after data collection. As is
common in grounded theory, once areas of importance are identified by inductive
research, the researcher looks at these areas specifically to see where they are supported
within the scholarly literature. Within this thesis, grounded theory allowed for the process
of discovery that resulted in the concept of women’s space to emerge as a central theme
and to then be used as a conceptual tool to understand how the ways in which women
create spaces of peace change over time. This was done by examining the history of two
peace groups and interviewing contemporary women peace leaders with memberships in
one of these groups. Using grounded theory allowed me to also go back after the initial
interviews had been completed and to review the questions I was asking. Vigils evolved
as theoretically central to the thesis as they contain the concepts of women’s spaces that
are controlled by women in the public sphere. I participated in a weblog that debated the
merits of women-only vs. mixed-gender spaces. This weblog was monitored by feminist
theorist Cynthia whose ideas formed an important part of the theoretical framework of
this thesis. This process then allowed for a return to the historical peace literature
including the works of feminist writers such as Virginia Woolf (1929, 1938), whose work
was grounded in the analysis I was using. This review of historical scholarly feminist
peace literature revealed a strong similarity between the barriers to women entering the
public political space now and in the past. The grounded theory technique allowed for the

focus of the thesis to be developed as I was doing the research. The inductive research
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process which was based on the interviews and followed by a secondary analysis of peace
literature supported building on grassroots knowledge creation from the important

concluding statements arrived at by the end of the thesis.
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Chapter 3:
The Women’s International League for Peace and Freedom (WILPF)

and Women’s Political Space

Historical Overview

The Women’s International League for Peace and Freedom (WILPF) is the oldest
and largest international organization working for women’s rights, peace, and social
justice. It officially began in 1919 and developed into a thriving, transnational women’s
peace organization and substantial NGO with an office in Geneva, consultative status at
the United Nations, and branches in thirty-seven countries. Born out of pacifist and
suffragist ideologies, the peace-activist women of WILPF had their forerunners in
Quaker-led peace movements in Britain (Liddington, 1989, as cited in Cockburn, 2007)
and in the United States (U.S.) (see Bacon, 1986). WILPF has had a long, rich history as
an essential participant in the women’s peace movement. In this chapter I will
concentrate on themes and actions present in the history of WILPF that have offered
significant contributions to the conceptualization of and the shifts in women’s political

space.

®For a detailed history of WILPF, see the following: From Where We Stand: War, Women’s Activism and
Feminist Analysis by Cynthia Cockburn (2007); Women For All Seasons: The Story of the Women’s
International League for Peace and Freedom by Catherine Foster (1989); Peacework: Oral Histories of
Women Peace Activists by Judith Adams (1991); and “Nobel Peace Laureates, Jane Addams and Emily
Greene Balch: Two Women of the Women's International League for Peace and Freedom” by Harriet
Hyman Alonso (1995).
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The Origins of WILPF in WWI

The First World War began on August 4, 1914, when Britain and the other allied
nations declared war on Germany. The early years of the 20" Century had given birth to a
strongly focused suffragette movement in Western Europe and the U.S., although a
similarly strong peace movement was yet to come into existence (Foster, 1989).
The outbreak of war did, however, “served to coalesce one, a significant part of which
was composed of women who saw action for suffrage and action for peace as
inseparable” (Foster, 1989, 10). “The international organization that united them was the
International Women’s Suffrage Alliance (IWSA), headquartered in London. From this
organization and movement, WILPF emerged during World War I’ (Foster, 1989, 9).

The split in loyalties within the suffragette movement due to war was experienced
in Britain, France and later in the United States. Many adhered to their nationalist
loyalties and supported their governments in the pursuit of war. Early WILPF founders
realized, however, that women’s equality and peace were inherently linked, and that their
participation at the decision making tables could prove to be an essential element in
negotiations to end the war (Foster, 1989). “Most WILPF founders actually believed that
women’s participation in public life--which they equated with suffrage--would bring an
end to wars” (Foster, 1989, 16). It was out of this group, which led to a more holistic
analysis, that WILPF was formed.
The Formation of the Women’s Congress

On February 1915, a small group of such women from the Netherlands, Belgium,
Germany, and Britain called for an international congress of women of all countries

involved in the conflict to come together to protest the war and to find a peaceful way to

25



resolve the conflict. The Congress would take place in The Hague, within a neutral
country (Cockburn, 2007). The organizers of the congress were prominent women in the
International Suffrage Alliance who saw the connection between their struggle for equal
rights and the struggle for peace. These women were strong feminists whose actions
were infused with hard won political experience and expertise gained during the long
abolition and suffrage campaigns. They recognized the importance of equality and
freedom amongst all people and justice both nationally and internationally as the vital
ingredients for a lasting peace (Foster, 1989).

An influential factor in the future of WILPF’s initial adoption of an international
focus was the inclusion of American women, who were recruited to leadership positions.
At the time, American women did not have the vote in their own country, and they were
also trying to procure universal suffrage in order to enable women to enter the public
sphere. From there they could work to bring peace to the warring states and ameliorate
the economic and social conditions that provoked war. As Cockburn (2007, 133)
recounts: “The four-day International Congress of Women opened on the 28 of April,
1915 and was attended by 1,136 delegates from twelve countries, including Germany and
Austria with more than 2,000 women present at the final session.” As Cockburn (2007,
134) continues:

It was agreed that the congress would not address the question of relative

responsibility for the war. Instead, the focus was on the democratic control of

foreign policy, the practicalities of a negotiated peace and women’s suffrage, still
high on the women’s agenda.

American Jane Addams, who presided over the meeting, would become the first

President of WILPF. She was already an experienced activist and a leader in the
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women’s suffrage movement. She was also well known for her work in settlement,
including the establishment of Hull House, which addressed the problems of the
immigrant population. She saw the relationship between the causes of war and forces of
social and economic oppression and discontent. Addams advocated for values such as
selflessness, comradeship in peace, altruism, humanitarianism, and nurture to replace
characteristics that were glorified by those in the pursuit of war (Adams, 1991). Despite
the fact that she did not yet have the political power even to vote, Addams’ work with
Hull-House brought her into the public sphere as a strong political force (Alonso, 1993).
Largely due to her work with poor people, Addams saw that social and economic
relations provided the cornerstones of peace. This view was supported by other
proponents of social reform within the founding members, and WILPF went on to adopt
it as part of its original platform (Foster, 1989). Thus a holistic feminist analysis was
integrated into the foundations of WILPF’s original strategy and would form the basis for
its future peacework.

The Congress in the Hague met with one purpose in mind, that of creating the
groundwork for a permanent peace. It passed 20 resolutions, which were to form the basis
for peaceful negotiations and “in general tenor were very similar to the fourteen points
afterwards formulated by [U.S.] President [Woodrow] Wilson” (Pethick-Lawrence, 1938
as cited by Foster, 1989, 12). Included in them was the demand for an equal voice for
women in deciding questions of war and peace, a demand totally left out of Wilson’s

peace proposal (Foster, 1989).” The creation of this alternative public space, where

’ Cockburn (2007), building on Bussey and Tims (1981), points out that, interestingly, one of the
resolutions adopted at the Hague foreshadowed UN Security Council Resolution 1325, which calls for the
inclusion of women’s voices in the peace settlement.
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women’s voices were the focus, did not pass unnoticed. Resistance to its formation
occurred when the British government prevented all but three British women, who were
already out of the country, from going to the Congress. The boat sailing from New York
with the U.S. representatives was detained for four days by Britain, although it did arrive
in time for the Congress. Foster (1989, 13) cites Emily Greene Balch (1915), a U.S.
delegate and another future WILPF leader, as she discusses in her memoirs how the
meeting was also misrepresented by the press who reported it as a dismal failure, when in
fact, the opposite was true:®

A very curious thing has been the attitude of the press. Most of them had
apparently been sent to get an amusing story of an international peace gathering
of women—‘base and silly’ enough to try to meet in wartime—breaking up in
quarrel. Day by day they went away with faces long with disappointment. In
many countries the meetings were reported to have been either practically
unattended or to have closed in a row. Nothing could be further from the truth.

Greene Balch (quoted by Foster, 1989, 13) recalls the qualities imbued in this new space:

What stands out most strongly among all my impressions of those thrilling and
strained days at The Hague is the sense of wonder at the beautiful spirit of the
brave, self-controlled women who dared ridicule and every sort of difficulty to
express a passionate human sympathy, not inconsistent with patriotism, but
transcending it. There was not one clash or even danger of a clash over national
differences; on every hand [there] was the same consciousness of the
development of a new spirit which is growing in the midst of the war as the roots
of the wheat grow under the drifts and tempests of winter. It must not be thought,
however, that the congress was stagnantly placid. One’s every faculty was on the
stretch hour after hour.

Greene Balch describes how WILPF was created as a result of the Congress as “a channel
through which to work for peace”, and adds that finding it was a “poignant relief”

(Foster, 1989, 13).

¥ Foster is citing here having taken these quotes from Women at the Hague by Jane Addams, Emily
Greene Balch, and Alice Hamilton (1915, 1-19).
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The Hague Congress is an interesting example of how diverse women created
their own public space of peace where conflicts could be discussed and resolved
constructively. At this time, women were prevented from participating fully in what was
defined as the public sphere. Some powerful men attempted to both prevent the
occurrence of the Women’s Congress and to undermine its success. History shows,
however, that this expanded space could not be diminished.

As a result of the Congress at The Hague, WILPF sent two delegations, one of
which was headed by Jane Addams, to visit the heads of both neutral and warring nations
to encourage peace negotiations. This was an extremely brave action, resulting in the
expansion of women’s political influence, and especially so, because as mentioned
earlier, women had not yet procured the vote. Foster (1989, 15) quotes Jane Addams
(1915), who acknowledges that this may have contributed to the openness with which the
politicians listened to the women’s views: “Perhaps the ministers talked freely to us
because we were so absolutely unofficial.” She was astutely aware of the power in
informal networking, a strategy often employed by women working for peace. Addams
had several meetings with U. S. president Woodrow Wilson, and while he privately
admitted peaceful sympathies, he yielded to public pressure, and in April, 1917, the U. S.
entered the First World War (Foster, 1989).

Jane Addams believed, as many women did, that because women are the primary
nurturers within society, they have a stronger sense of moral obligation to uphold these
values; therefore suffrage could be equated with an end to war (Foster, 1989). The
importance--largely self-declared--of the moral authority of women and the public

importance of women’s position against war was in the concluding document of The
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Hague Congress which demanded that women have access to the public domain of the
political sphere:
The International Congress of Women is convinced that one of the strongest
forces for the prevention of war will be the combined influence of the women of
all countries.... But as women can only make their influence effective if they have
equal political rights with men, this Congress declares that it is the duty of the

women of all countries to work with all their might for their political
enfranchisement (Alonso, 1995, 11).

WWI ended in 1919, and when the heads of states gathered in Versailles to write
the final peace treaty, it is significant that the women simultaneously held a Congress in
Zurich with women from both winning and losing sides. When knowledge of the post-
war settlement came out, the women sharply criticized its harsh economic terms “which
they correctly foresaw would lead to poverty and starvation in the defeated countries and
give rise to more national hatred and a renewal of war” (Cockburn, 2007, 134). Their
analysis proved correct and foreshadowed factors such as the predicted poverty and
subsequent hopelessness of the German people. This provided ripe ground for Hitler to
sow the seeds of fascism and thereby set the stage for the outbreak of the next world war:
WWIL

The Inter-War Years and the Establishment of a Head Office in Geneva as a
Permanent Space for Peace

The need for the continued involvement of women in peace work was seen as
essential, and WILPF took its name and established a head office in Geneva. Emily
Balch first led the office, and she would open its doors to many world leaders who
engaged in discussions around peace. As a result of this experience, she recognized the
importance of the creation of a neutral space where the heads of countries could negotiate
alternatives to war, and was among the first group of women to lobby world leaders to

30



create a much larger international meeting place to fulfill this purpose. In 1919, the
League of Nations was formed. It was viewed by WILPF members as the single most
positive outcome of the post WWI Treaty. WILPF’s members would work closely with
the newly-formed League of Nations, which was also to be located in Geneva (Foster,
1989). The League eventually became the humanitarian arm of the United Nations, and
WILPF’s connection and influence within it has grown. The “Preamble” of its founding
document, for example, proclaimed that women had “a peculiar moral passion of revolt
against both the cruelty and waste of war”, and women were fed up with the “reckless
destruction” caused by men in powerful positions. Women wanted “a share in deciding
between war and peace”, and that share included equality in all aspects of public and
private life (Alonso, 1995, 11). Cynthia Cockburn (2007, 134) notes that: “By the mid-
1920s the organization had 50,000 members in forty countries.” WILPF has since
provided the channel through which many women internationally have entered the public
space of politics via their work in the peace movement.

During the inter-war years the internal workings of WILPF were rift with strife
and controversy that threatened to disrupt or split its membership. The rise of fascism in
Europe led some members to question the pacifist leanings of the organization, especially
in the French and German sections, where Hitler’s influence was already being felt.
Ideological and tactical differences were experienced within WILPF throughout the
1930s, but WILPF managed to avoid a major split by allowing its national sections a
large degree of autonomy (Foster, 1989). These growing pains ironically served to set the
groundwork for WILPF’s future respect for and appreciation of women’s diversity. This

factor would influence the values that the internal structure of the organization was built
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around, ones that would foster its ability to nurture successful relationships among its
international chapters. By following this path, WILPF opened up space for the future
formation of transnational feminist networks which will be discussed in chapter 6.
WILPEF’s actions have often been of an implicitly feminist nature, and it has self-
identified as a feminist organization at various points throughout its history, although not
consistently. Mildred Scott Olmsted, a foremother and President of U.S. WILPF for
many years, felt that: “While a lot of suffragists were not peace people, most peace
people were feminists, a belief that she attributes to the leadership of Jane Addams and
Emily Greene Balch, WILPF’s first International Secretary” (Olmsted, 1972, as cited by
Early, 1986, 143). But when women were given the right to vote shortly after the end of
WWI, many women in WILPF became disillusioned with feminism as they realized that
suffrage alone could not guarantee a peaceful world. As well, The “Red Scare”,” which
occurred during the twenties, may have also discouraged women from defining
themselves as feminists, as anything that did not support mainstream political ideology
was seen to be circumspect during this time. The link between women’s rights and peace
further weakened for the next few decades, but to its credit, WILPF did decide to
maintain its status as a women’s peace group and keep “Women’s” in its title (Foster,
1989, 18). Later in WILPF’s history, a feminist analysis, including the interconnected,
systemic causes of war and the link to women’s inequality, continued to be developed

and formed an integral part of WILPF’s platform (Cockburn, 2007).

? The “Red Scare” was the name for one instance of labor phenomenon that has manifested periodically
throughout history by governments in order to quell opposition to patriarchal capitalism, and more
specifically, war, as this would mean the end of the lucrative economic system surrounding the
production of the machinery of war. Feminist ideas and groups such as early WILPF, which had its origins
in the suffragette movement, were among possible targets as one of the perceived threats.
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Addams and Balch Win the Nobel Peace Prize

Both Jane Addams and Emily Greene Balch received the Nobel Peace Prize for
their work with WILPF, in 1931 and 1946 respectively. Each arrived at this point via
very different routes. Jane Addams built personal relationships with several U.S.
presidents, including Woodrow Wilson, and often worked for peace through these
channels. She received tremendous accolades for winning the Nobel Peace Prize,
including flowers from the White House when Herbert Hoover was President, and
hundreds of telegrams and letters. Emily Greene Bach openly challenged capitalist
economic policies, declared herself a socialist, and delivered speeches condemning
violence. Balch and Addams were the only U.S. women to receive the prize. This opened
up critical space for women in a predominantly male domain, and it succeeded in
focusing public attention onto their work within the peace movement.

Initially, both Jane Addams and Emily Greene Balch had embarked on settlement
work. Addams established Hull-House, and Balch established Denison House, a
settlement house in Boston. Each wrote academic reports analyzing the experience of
immigrants within the United States. In 1910, Balch, who had been hired by Wellesley
College, declared herself a socialist and published Our Slavic Fellow Citizens, a
comprehensive analysis of an immigrant community. In 1902, Addams wrote Democracy
and Social Ethics, in which she stated that popular support for war would gradually
disappear once the larger society developed the type of collective social morality that was
already being practiced by the people living in the crowded immigrant tenement quarters
surrounding Hull-House. Addams supported the building of similar strengths of

connections among people in the larger society and saw this as more beneficial in the
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creation of a peaceful society than the glorification of individual achievements (Alonso,
1995).

Addams and Balch were among a group of women who viewed themselves as
sociologists, “but they were barred from the institutional affiliations that would legitimize
their claims” (Deegan, 1978, as cited by Bernard 1998, 38). Jessie Bernard (1998)
discusses in “The Feminist Enlightenment” “how the sociological establishment created
“patterns of exclusion and participation” of women in the American Sociological Society
(later Association) and edged women’s studies, in its then-conceptualized form, out of the
University of Chicago at a time when it was the pacesetter of the profession” (Deegan,
1978, as cited by Bernard 1998, 37). While their work was recognized as excellent, and
their courses, though not modern women’s studies, dealt with subjects legitimate for
sociology departments, sociology also could not find a way to integrate the study of
social problems. The women were shunted out of the Department of Sociology into
Household Administration, which soon became part of the School of Social Service
Administration (Deegan, 1978, 19, as cited in Bernard, 1998). “Until now most of the
research by and about women had been under the guidance of male-created paradigms
which led to questions, methods, findings, and interpretations as defined by men”
(Bernard, 1998, 39). After years of struggle, ... it did, finally, learn how to ‘sociologize’
its applied, practical, reformist roots to render them academically respectable” (Bernard,
1998, 39).

In 1919, Emily Greene Balch, at the age of fifty-two, lost her job at Wellesley
College as a direct result of her peace activism. She then moved to Geneva, partly also to

avoid becoming a target of the “Red Scare” era and took a salaried position as secretary-
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treasurer for the international WILPF offices in Geneva. At this point, Balch began her
work in the public sphere. In support of WILPF’s strategy of more internationalism, the
organization would continue to grow and emphasize the implications of the first period of
its history. Balch encouraged the active engagement of women in the areas of diplomacy
and policy. She maintained the WILPF office in Geneva as a networking headquarters for
peace activists. Mildred Scott Olmsted (Foster, 1989, 20)'° remembers these days:
I realized what a center that had become because of her work. Miss Balch knew
nearly everybody, and people like Gandhi, liberal leaders from all over the
world, would come to our center, where afternoon tea was an institution. They
would gather and talk peace and freedom. Miss Balch was such a rare spirit.
Olmsted remembers that one of the things that impressed her most about Balch was that
“you could take people of absolutely diverse viewpoints, put them together, and under
her guiding influence they would be reasonable and friendly to one another” (Foster,
1989, 20). This represents an example of a politically influential, women-organized
space of peace, physically located in the form of tea and discussion. The creation of this
space did much to support Balch’s tireless efforts to connect both politicians and peace
leaders from every part of the political spectrum. It was meant to facilitate their
engagement in mutually beneficial discussions, out of which, the hope was, would

evolve new understandings that would result in a shift in the larger political sphere to a

more peaceful direction.
The Contraction of WILPF’s Political Space Around WWII

Some groups even went into exile, while others participated in the vital work for

%This was taken by author Catherine Foster from an interview conducted by Mercedes Randall with
Mildred Olmsted in February 1972, and recorded in the Mildred Scott Olmsted Papers, courtesy of the
Swarthmore College Peace Collection.
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peace only on a national basis. While some ideological problems did exist within
WILPF during WWII, some WILPF chapters did play a very important role at the
national level. For example, the Danish section of WILPF retained a strong resistance
throughout the war. It managed to get through the war, with its membership of twenty-
five thousand intact, and continued to carry out a number of education and relief projects
(Adams 1991). Even after the German invasion of April 1940, this section continued to
meet frequently. “They sold ‘peace flowers’ to German soldiers, who reportedly wore
them inside their tunics” (Adams, 1991, 215). Rigmore Risbjerg Thomsen, in
conversation with Catherine Foster (1989, 22-23), recounted the experiences of her
section in those years:
We couldn’t work regularly because we had Gestapo in our office sometimes and
the vice-chair was imprisoned at times and many of the members were in the
resistance movement. But one month before the German troops arrived, we
succeeded in getting three hundred Jewish children out of Vienna and had them
brought to Denmark and placed in Danish homes. But a few months after the
German soldiers came, we had to help most of them escape to Sweden. We also
helped the Danish Jews to escape once the persecution really set in. On account

of that, twenty-five years later, in 1965 the league of Denmark was listed in the
Golden Book of Jerusalem. "'

When WWII ended in 1945, WILPF held a congress just as it had done in 1919,
this time coinciding with the Paris peace talks. Many of the 200 women who gathered in
Luxembourg, Austria in 1946 were demoralized by the devastation that fascism had
wrought and now the threat of atomic weapons. Many women who had been profoundly
affected by the fascist war in Europe chose to never again engage in politics, severely

compromising WILPF’s political strength as an organization for over 20 years. Many at

" This was taken from an interview that the author, Catherine Foster, conducted with Rigmore Risbjerg
Thomsen on August 21, 1985.
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the congress wondered how they could hold on to their ideals and pursue their work for
peace. The congress questioned whether WILPF should continue at all and then decided
that it must. While its space had been constricted and in some areas almost eradicated by
the war, the determined women who remained in WILPF demonstrated their tenacity by
holding onto it and working for the next 20 years to regain the space and strength it had
lost (Foster, 1989). The intensity with which these women worked for peace made up for
any reduction in membership that WILPF experienced during this time.
Re-establishing Women’s Spaces and Building New Ones

Despite the success of WILPF’s Geneva office as a women’s space of peace, its
membership had been badly splintered by the war, and contact between some groups had
become minimal. A strong indication of the contraction of WILPF’s space can be noted
by the relative absence of historical material within scholarly literature written about
WILPF during this time. A similar time of uncertainty was also reflected within the
League of Nations, which had become ineffective. A significant shift in political spaces
occurred when it dissolved in 1945 and was replaced by the emergent United Nations
during the same year. While it inherited many of the League’s institutions, the new UN
moved its head office from Geneva to New York. This meant that WILPF was no longer
as close to the epicenter of global political decision making, yet it did retain its head
office in Geneva, in large part because the new humanitarian arm of the UN was
established there. WILPF did go on to establish an office in New York, within the UN
building, where it participated in many exciting feminist processes. These shifts in

political space provided a glimmer of hope for WILPF’s future, by once again expanding
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its political space and foreshadowing its resurgence as a strong, international, women’s
peace organization.

In 1948 WILPF was granted consultative status as a non-governmental
organization (NGO) to the Economic and Social Council (ECOSOC). With this
recognition as an official voice in the United Nations, WILPF was able to influence
changes that would bring about greater human rights internationally. In 1949, as part of
an NGO advisory panel, the league recommended that the UN institute a permanent
agency for child welfare. This became the United Nations International Children’s
Emergency Fund (UNICEF) in 1950. WILPF also pushed for creation of the UN High
Commissioner for Refugees post and the passage of the Universal Declaration of Human
Rights (Foster, 1989).

In the early 1950s, WILPF focused its work on the Korean War. This led to an
acute awareness of the threat of atomic weapons. WILPF called for a “World Truce”, a
two-year pledge by nations not to produce or use armaments and to prepare for a
disarmament conference during the pause. WILPF was one of the few groups to link
nuclear weapons with non-nuclear ones, stressing the need for total and universal
disarmament. In March 1954, the United States conducted a nuclear test on the island of
Bikini and a large international movement sprang up to protest nuclear testing and
weapons. As the effects of the radiation from the atomic tests became more apparent
from studies such as the collection and analysis of children’s teeth, an action that was
initiated by The Voice of Women, a huge wave of protest developed. Members of WILPF
contributed to a huge march on November 1, 1961, to call for an end to atomic tests.

This, as well as other ongoing work of WILPF, culminated in enough public pressure for
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the Partial Test Ban Treaty to be concluded in August 1963 (Foster, 1989).

WILPEF’s push for universal disarmament came close to being realized when in
1962 the United Nations declared “general and complete disarmament” as its ultimate
goal. Its hopes were dashed, however, with the aggressive progression of the Vietnam
War in 1965. WILPF strongly opposed the war. In March 1965, Alice Herz, an eighty-
two-year-old member of WILPF and refugee of Hitler’s Germany, became the first
person outside Vietnam to set herself on fire in protest. This extreme action was a
forerunner to a huge wave of youth rebellion and civil rights movements that would
sweep the Western World (Foster, 1989). In the 1960s, WILPF also broadened its space
of peace to encompass the fight to end racism as it joined with the civil rights movement.

Dorothy Hutchison (1967) became the international Chair of WILPF between
1965 and 1968 and influenced the organization’s policy on Vietnam. WILPF was split as
to the solutions they proposed to end the war. Some members wanted a complete and
immediate withdrawal of all troops from Vietnam by the U.S. Hutchison, a Quaker from
Philadelphia, co-authored a book in 1967 called Peace in Vietnam in which she stressed
the importance of a negotiated peace to be accomplished under international supervision.
This suggestion coincided with the position of the U.N. Secretary General, U Thant.
“Hutchinson strongly believed in the necessity of creating the machinery for peacefully
resolving international conflicts before disarmament could be made possible, and she did
much in the peace and United Nations community to legitimize that idea, convinced that
most scientific, political, and military analyses of disarmament prospects overlooked its
importance (Foster, 1989, 37). WILPF’s official international positions were a

compromise of Hutchison’s convictions and the more radical ones calling for an
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immediate end to U.S. involvement. WILPF’s position became more radical as the
Vietnam War progressed, and it culminated in joining with other peace groups, totalling
ten million Americans, in various antiwar activities on October 15, 1969. It was the
largest protest in U.S. history. WILPF also engaged in street theatre and postcard
campaigns to the White House to try to end the war (Foster, 1989).

One of WILPF’s major projects during the Vietnam War was to help draft
resisters. WILPF members like Lucy Whitaker Haessler, who lived in Detroit, helped
young men cross the border to Canada. They supplied them with documentation, cash,
and transportation via “safe” houses along the way. WILPF member Beth Robinson
Coats recalled people in the San Francisco Bay area going to jail for sitting in front of
induction centers. At one point, a big group of WILPF members were in jail. One of them
was the branch president who decided to conduct a board meeting in jail since most of the
board was in there. The group was in jail for ten days (Adams, 1991). This type of
sacrifice was a common event for WILPF members, who were determined to do whatever
they could to end the atrocities being committed in the Vietnam War. These women
illustrated the flexibility of women’s space and how it can be re-conceptualized to adapt
to different circumstances or constraints. This work of WILPF aiding Vietnam War
resisters parallels that done by members of The Voice of Women that will be discussed in
the next chapter.

WILPF members joined an international delegation of women who traveled to
Vietnam to connect with the women there. Again, this paralleled VOW’s peace work as
its members were also members of the delegation. Women in Vietnam who openly spoke

out for peace were frequently tortured or jailed for their actions. Nevertheless, the women
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continued, undaunted, to speak out, and dared to sign a peace agreement with the WILPF
visitors, pledging to resist the war and calling for an immediate withdrawal of troops by
U.S. President Nixon. After a tediously slow withdrawal, the new U.S. president, Gerald
Ford, proclaimed May 7, 1975, “the last day of the Vietnam era” (Foster, 1989, 69).
International Efforts and UN Conferences

In 1974 Kay Camp became the new international president of WILPF. She
possessed a great zeal for international organizing work and visited sections in Africa,
Australia, New Zealand, and Mexico. This led her to propose that western feminism
needed to encompass new dimensions in order to include women living in poverty in the
third world. She encouraged the women’s movement to address the importance of
disarmament and economic justice (Foster, 1989). This proved to be a forerunner for the
United Nations International Women’s Year in 1975 with the themes of equality,
development, and peace.

“To kick off International Women’s Year, WILPF hosted its own seminar in May
1975 at the UN in New York: ‘Women of the World United for Peace: Disarmament and
Its Social Consequences.” The Event, cosponsored by the Women’s International
Democratic Federation (WIDF), brought together 250 women from twenty-seven
countries to discuss routes to disarmament” (Foster, 1989, 76). The following statement
emerged from the conference: “It is significant that International Women’s Year
coincides with the thirtieth anniversary of the end of World War II. In the intervening
years, a new climate of international understanding and detente has developed which has
helped make this seminar possible” (Foster, 1989, 76). Outside the UN, however, there

was still little public activity for disarmament in North America and Western Europe
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during the mid-1970s, even though WILPF and a few other groups like it kept the issue
alive. An example was the UN conference to celebrate International Women’s Year, held
in Mexico City in July 1975. When WILPF members tried to put forward a call for
disarmament in the “World Plan of Action” (the official conference document), several
influential government delegations, headed by the United States, discouraged it, insisting
that it would unnecessarily “politicize” the decade. There were few references to the
need for peace in official conference proceedings. Therefore, WILPF saw it as essential
that they try to rectify this, and: “Beginning in 1975, a focus of the league’s work was to
ensure that the theme of peace was adequately addressed in the decade’s activities”
(Foster, 1989, 75).
WILPF Supports the Women’s Peace Tent in Nairobi

WILPF supported the goal of having peace as a central theme at the 3" UN
Women’s Conference on Women. It was designed as a “World Conference to Review
and Appraise the Achievements of the UN Decade for Women, Equality, Development,
and Peace”, and was held in July 1985 in Nairobi, Kenya. The purpose of the conference
was to evaluate women’s progress in the previous decade, and to come together to work
on strategies that would continue to improve the status of women through the year 2000.
The NGO forum paralleled the official UN event, and Edith Ballantyne, who chaired the
planning committee, designated that the forum deal with the theme of peace. Despite
conference officials who threatened to boycott the event if it became too political, a blue
and white tent became a peace center and was open for the duration of the UN Forum. On
it was written a quote that was inspired by a famous quote from Virginia Woolf’s (1938,

313) Three Guineas: “[A]s a woman, I have no country.” The tent became a feminist
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space of peace. The invitation to the tent declared: “The Peace Tent creates the space for
women to demonstrate their skills and knowledge of human relationships for use in the
public sphere, which has been denied them. In the Peace Tent, women can substitute
women’s truth for patriarchal lies through dialogue, films and exhibits; women’s joy for
patriarchal pessimism through song, dance and art” (Archives, 1986, 156-157). Here,
women from “enemy” countries such as the Soviet Union and the U.S., and Palestine and
Israel, came together to search for new ways to end conflict. The women’s spirits were
kept high with the intermittent singing of peace songs. Women discussed issues of
health, education, employment, development, and more, with the realization that peace is
a political issue and above all, it is a women’s issue. By assisting in the coordination of
the peace tent and other Forum activities, WILPF was able to take the organization’s
message to a broader group of women than it had ever reached before. A new section was
formed in Kenya and WILPF expanded its space to include a new focus on the Third
World (Foster, 1989). “And for the women who attended, the Nairobi conference
heightened their awareness of the world community of women in a most intimate way,
prompting a deeper understanding of the interdependency of local and global problems,
whether they be of a social, economic, political, or even personal nature” (Foster, 1989,
98). An important groundwork of ideas was laid in Nairobi that would set the stage for
future international strategies.

The Nairobi Peace Tent was a feminist space of peace, as the power was not
claimed by one person or group, but shared by all women and groups, who attended in
different ways. While the above represents the knowledge made public at the time of the

event, and while WILPF did play a role in organizing the Peace Tent, most of the
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background networking and all of the funding were supplied by a silent funder, who has
only recently allowed this to be known. Genevieve Vaughan (2007), under the name of
the organization that she created the Foundation for a Compassionate Society, has
recently been willing to identify herself as the primary funder, for political reasons. She
now feels that if her name is known, it might be helpful to women who might wish to
seek her assistance in order to escape dangerous situations, as some she became aware of
in Kenya a few years after the Peace Tent had concluded.

WILPF Assists with the Formulation of Resolution 1325 on Women and Peace
Building at the UN

In From Where We Stand: War, Women'’s Activism and Feminist Analysis,
Cynthia Cockburn (2007) explores the developments leading up to Resolution 1325, the
groundwork for which was laid by women attending the United Nations sequence of
World Conferences on Women. Women and war was a strong feature of the 3rd UN
World Conference on Women in Nairobi in 1985. Out of the Fourth World Conference in
Beijing in 1995 came the Platform for Action that featured “Women and Armed
Conlflict” as one of twelve “critical areas of concern” (Cockburn, 2007, 139). As a result
of this, The Commission on the Status of Women, a functional commission of the UN
Economic and Social Council, reviewed the document, and a group of international
NGOs: the Women and Armed Conflict Caucus, coordinated by WILPF, was formed
(Cockburn, 2007). Cockburn (2007, 139-140) cites the acquisition of the Resolution as:
“the most remarkable institutional achievement of women’s anti-war movements to

date.” It required a wide, nameless, ad hoc transnational network of women to come

12 received this information via personal email communication with Genevieve Vaughan, dated October
25", 2007.
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together and co-operate, forming a highly productive alliance that remains in place today.
They became adept at handling the mechanisms of an international institution—the UN
Security Council-which could be considered the most influential one of all (Cockburn,
2007).

“United Nations Security Council Resolution 1325 is brief and easily grasped. Its
preamble acknowledges both the specific effect of armed conflict on women and
women’s role in preventing and resolving conflict, setting these in the context of the
Security Council’s responsibility for the maintenance of international peace and security”
(Cohn et al. 2004 as cited in Cockburn, 2007, 139). United Nations Security Council
Resolution 1325 contains three principal themes. One is protection, which relates to
women'’s rights and gender-specific needs in time of war. It puts an end to impunity for
gender-based violence such as rape during war. A second is participation. Women must
be included in decision-making at all levels in national and regional institutions, and in
negotiations for peace. A third theme is the insertion of a gender perspective into UN
peacekeeping operations and inclusion of women in all levels of post-conflict
reconstruction. A two-day debate ensued that resulted in the adoption of the resolution
(Cockburn 2007). “It was the first time since the foundation of the United Nations, that
the Security Council, the peak of the UN structure, the body vested with responsibility for
the world’s security, had devoted an entire session to debating women’s experiences in
conflict and post-conflict situations” (Cohn et al., 2004, as cited in Cockburn, 2007, 139).
An awareness of women’s plight in war had finally infiltrated the UN Security Council, a
space previously constructed by and for men, thus marking a huge milestone for women

and peace.
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An open thematic session of the Security Council was not enough for the women,
who by now had formulated themselves into the NGO Working Group. In order to have
an influence on mainstream conflict negotiations, they would have to sit at the table with
the decision-makers. “They wanted a resolution to come out of this, the strongest
expression the Council can give, stronger even than a presidential statement” (Cockburn,
2007, 142). This required an incredible amount of diplomacy, lobbying, drafting and
redrafting, making 1325 the only Security Council resolution which was almost entirely
the work of civil society, and the first in which the actors were almost all women
(Cockburn, 2007, 143). It was referred to as a transnational advocacy network, using a
term popularized by Margaret Keck and Kathryn Sikkink in 1998, and was a complex
and shifting set of women and institutions. This is an excellent example of how women
take up space differently from men, whose space is represented by hierarchically-
organized offices with one leader on top such as the UN. WILPF was at the core, but did
not profess to be the group’s leader. It was a truly cooperative venture as described by
Felicity Hill (Hill as cited in Cockburn, 2007, 146, 147), head of the WILPF UN Office
and coordinator of the NGOs: “... we were all links in a chain. We all fed each other’s
enthusiasm. It was really moving and uplifting.” This strong group of women who
lobbied for Resolution 1325 represented a significant parallel to the large number of
women who suddenly and “en masse” joined The Voice of Women in 1960 to protest the
Cold War. The strong but mainly invisible political culture from which such groups
surface is described by Linda Christiansen-Ruffman (1983) in her article: “Women’s
Political Culture and Feminism in Canada.” Christiansen-Ruffman (1983, 17) points out

that: “It is silent and invisible but structurally based and hence able to make itself known
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suddenly and forcefully.” She also points out that it is: “differentiated from male political
culture that prioritizes issues based on principles of power and economic rationality
rather than a concern for humanity and society” (Christiansen-Ruffman, 1983, 13). This
statement succinctly describes the women’s relationship to the UN Security Council. As
Cynthia Cockburn (Cockburn, 2007, 143), states: “Despite the adoption of ‘gender
mainstreaming’ in the UN in 1997, the Security Council remained a highly masculine and
masculinist entity.” Nevertheless, with incredible determination the women reached their
goal and on October 31, 2000, UNSC Resolution 1325 was adopted. “The ‘last bastion of
gender-free thinking in the UN (in Felicity Hill’s words) had fallen’ > (Hill et al, 2003,
as cited in Cockburn, 2007, 143).

While this was cause for great celebration, some members of WILPF were at the
same time disappointed with aspects of the final resolution. Because WILPF was the
most feminist of the five NGOs in the Working Group, it brought attention specifically to
the absence of two major themes in the resolution. As Cockburn (2007, 147) points out:
“It spoke only fleetingly of women’s role in preventing war, and made no mention of
ending war itself, which, after all, was the main reason the United Nations was
established and precisely the Security Council’s brief.”"> Also absent from Resolution
1325 was a feminist analysis naming or describing the patriarchal culture of war that
produces the systemic patterns of violence against women and excludes them from
negotiations around the peace process itself (Cockburn, 2007).

Cockburn (2007, 147) explains: “As it was, lacking antimilitarist clauses, the

resolution could be seen as co-optative. We’ve seen that two of its main themes were the

3 In March 2004, members of The Voice of Women attending the CSW Conference at the UN did address
this issue by presenting a paper entitled: “Toward Delegitimizing War.”
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protection of women, and their representation. You could say that ‘protection’
emphasizes women’s passivity, their victimhood.” It does this under the pretence of
“making war safer” for women (Cockburn, 2007). States could also use this as one
reason to legitimize military goals, as was done in Afghanistan and Iraq. Increased
representation of women at all levels of decision-making could heighten women’s profile
by enhancing their agency; or it could be that the UN could see “that women could be a
useful resource in helping them do their job” (Cockburn, 2007, 147). It was, as Cockburn
(2007, 148) posits: “essentially calling for alertness to women. It was hardly a call for
revolution in the gender order.” Cockburn quotes Felicity Hill (Hill as cited in Cockburn
2007, 148) in an interview that she did with her where she thought the text dwelt on “the
under-representation of men. It was very far from being a resolution dealing with men
and masculinity as causes of women’s insecurity.” Carol Cohn (Cohn et al. 2004 as cited
in Cockburn, 2007, 149) summarizes the problem in the following way: “In order to be
effective you have to address ‘the pernicious, pervasive complexities of the gender
regimes that undergird not only individual wars but the entire war system.” ” This is
poignantly evident when discussing rape and prostitution within the context of war, and
Cohn (Cohn et al. 2004 as cited in Cockburn, 2007, 149) goes on to say that a Code of
Conduct may be written for the troops “--but without addressing the nexus of militarized
power/constructions of masculinities/gendered inequalities in access to paid work/and
global economic inequality, how likely is it that that Code of Conduct will make a
significant difference?”

This discussion illuminates a primary problem that still exists within the UN.

“The fact is that just as the UN is unable to criticize the USA, capitalism, and
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militarization, so is it quite unable to make any critique of masculinity” (Cockburn, 2007,
149). Therefore, it seldom makes any critique of the structures of patriarchy with its
inherent systems of domination. In Sandra Whitworth’s (2004, 137, as cited in Cockburn,
2007, 149) words: “ ‘There is...no discussion within UN documents of militarism or
militarized masculinities or, for that matter, of masculinities more generally’ ”. In June
2005, when Carol Cohn and Felicity Hill were invited to address the Sweden-sponsored
Commission on Weapons of Mass Destruction, the Blix Commission, they picked up this
issue and requested that the commission “take note of masculinity”, in an effort to rectify
its absence in Resolution 1325. Following the resolution, successes had occurred in the
area of small arms and light weapons, partly due to the obvious connection between men
and guns (Cockburn, 2007). “The attachment of men to their weapons, the link between
masculine identities and men’s unwillingness to give up their weapons, is recognized in
the disarmament, demobilization and reintegration process as one of the biggest obstacles
to peace” (Hill, 2005 as cited in Cockburn, 2007, 152). But the link had not been made
with nuclear weapons. Carol Cohn also clearly demonstrated in her writing “how
masculine symbolism is central to professional and intellectual discourse about nuclear
weapons” (Cohn, 1987, as cited in Cockburn, 2007, 153). Hill and Cohen showed how
these weapons were simply farther along on the same continuum and discussed the
disastrous implications of avoiding this connection (Cockburn, 2007). This serves as an
example of how, despite its weaknesses, 1325 made substantial gains in opening up
valuable space for women in the public political sphere, where vital decisions regarding
conflict were being made. WILPF, and The Voice of Women, as is discussed in the next

chapter, continue to play a major role in working towards the successful implementation
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of the resolution.

WILPF is still one of the largest international women’s peace groups in the world,
but it is no longer alone, rather one of many who work together in alliances and on a wide
diversity of topics. WILPF has taken its message of peace into the world of cyberspace,
by hosting a widely-read web portal (www.peacewomen.org) which it initially set up one
year after adoption of Resolution 1325. Resolution 1325 now also includes additional
Security Council Resolutions on women and peace. The WILPF website collects a vast
amount of information: news from women in war-zones, bibliographies, lists of contacts,
a guide to the UN system, and tools and materials from campaigning organizations. This
is an excellent resource for peace groups, offering the exchange of news and views and
publishing a fortnightly e-newsletter enabling peace activists to stay connected on an
international level. Two years later, UNIFEM launched a complementary web portal on
Women, War and Peace (www.womenwarpeace.org). WILPF has internships at its
international offices in New York and Geneva, opening the door for young women to
enter the world of peace activism. It continues to work closely with the UN to promote
peace internationally. WILPF has taken up a dynamic space of peace that has maintained
its strength and purpose for a century, and continues to play a vital role in working
towards a peaceful world for us all.

As we have seen in this chapter women expanded their space rapidly in the name
of peace, especially at the Congress at The Hague, and were able to make significant
contributions to the peace movement despite powerful opposition from a number of
politicians who were all male at the time. The foundations of WILPF began to

consolidate with its consistent work on peace issues. The international headquarters in
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Geneva became well known by both men and women as a good place for discussions
about contentious issues. As predicted by the women, the peace following WWI did not
last, and the spaces of WILPF strengthened in some places and contracted in others
because of the contradictions between patriarchal institutions including the family, the
nation, the economy, The League of Nations, the UN, and the pacifist beliefs in women’s
spaces of peace. WILPF contracted in WWII and then expanded when, in conjunction
with other women’s peace groups, it participated in activities such as those discussed in
this chapter (e.g., The Women’s Peace Tent in Nairobi) and the general revival of the
women’s peace movement. Women’s presence and spaces within the UN considerably
expanded when again, WILPF worked with other women’s peace groups and introduced

Resolution 1325 at the Security Council of the UN.
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Chapter 4:
The History of The Voice of Women (VOW) and

Women’s Political Space

The Voice of Women (VOW) has played a crucial role in opening up political
space for Canadian women since its inception in 1960. In this chapter I will focus on the
key events and strategies that most clearly illustrate how the women in VOW have
expanded and shaped women’s space in political culture. VOW created a forum where
women could receive validation and provide solidarity and networking for one another,
and thus emerged as a significant women’s only public space which also related to the
major public issues of the times. The women of VOW formed a strong core group that
mobilized instantly and took their power and values into the broader public space. I will
discuss how VOW’s influence introduced an alternative perspective of peace into the
dominant political space at both the local and international levels.

The Founding of The Voice of Women: An Historical Overview

In Muriel Duckworth, A Very Active Pacifist, Marion Kerans (1996, 88) discusses
the important context of how VOW was formed:

The Voice of Women came into being in the spring of 1960, when an

international crisis brought the world to the brink of nuclear war. Gary Powers,

an American pilot of a high altitude U2 spy plane, was shot down over the Soviet

Union. At that very moment Khrushchev was in Paris, participating in the

Summit Conference of the four big powers. In a fury, Khrushchev immediately

broke off negotiations, proclaiming publicly, “we won’t stand for this.”
Newspapers headlined the threat of war.

In “A Grandly Subversive Time: the Halifax Branch of The Voice of Women in the

1960s”, Frances Early (2004) explains how a newspaper article by Toronto Star
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columnist Lotta Dempsey proved to be a pivotal catalyst, invoking an outpouring of
thousands of Canadian women to articulate their concerns and rage in response to the
looming threat of the possibility of a nuclear war between the United States and the
Soviet Union. Dempsey directly challenged women to speak out about the eminent threat
of nuclear war. In response, Canadian women responded immediately with thousands of
letters as well as phone calls promising that they would do anything they could to help to
prevent the onset of a nuclear war. Early (2004, 253) discusses the circumstances that
surrounded the initial surge in VOW’s membership: “Buoyed up on the rising tide of a
worldwide ‘ban the bomb’ movement and a reviving peace movement in Canada and the
United States, and aided initially by supportive media coverage, the fledgling
organization grew rapidly; within a year, membership stood at 5,000 (10,000 received
the newsletter) with over 100 local branches spread out across the country.” These
events precipitated the first meeting of The Voice of Women and membership grew at an
incredible rate. Thus VOW was born--initiating what was to develop into over 50 years
of women’s voices in the peace movement, taking up women’s political space in the
public sphere, and impacting the Canadian political agenda.
VOW Opens Up New Political Space for Women

In The History of the Voice of Women, Christine Ball (1994) explicitly explores
how issues around women’s political space were very relevant to the conception of
VOW. She argues that the formation of VOW opened up new ideological space for
women. These women recognized that their socially-constructed roles positioned them as
outside of the political space of war. In making her argument, Ball (1994) highlighted

the history of Canadian women’s involvement in the Second World War, as exemplified
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in this quote from Ruth Pierson (1986, 104 as cited in Ball, 1994, 234): “Above all,
women’s exclusion/exemption from combat duty and official arms bearing ensured that
the male sex retained exclusive access to positions of high command within the military
as well as the symbolic power and authority of the “protector’ within society as a whole.”
While it is not a goal of women working for peace to carry arms, this statement serves to
point out the strict gender divisions that existed within society in order to entrench the
institution of war. Yet where a nuclear war would be indiscriminately destructive to all
people, women activists understood the importance of women demanding a voice in the
decision making process. The early Voice of Women members “drew attention to the fact
that the lines between combat and civilian arenas would be non-existent in the event of a
nuclear war. Thus, they challenged a basic patriarchal norm of male protection and
leadership” (Ball, 1994, 233). As Cynthia Enloe (cited in Ball, 1994, 233) asserts: “This
pervasive identification of males as the combatants and protectors has been used to limit
women’s participation in political and military decision-making.” Women in VOW
supported the idea of challenging the artificial nature of boundaries between civilian and
military spheres, as mentioned above, and claimed their political space by demanding
more influence in the political arena.

Many of the original members of The Voice of Women had entered the workforce
in the public sphere during WWII in order to support the war effort while the men were
fighting overseas. After the war, many women lost their jobs in favour of the returning
men and were forced into the unpaid domestic sphere where they were encouraged to
focus exclusively on raising children. Similar cycles of labour force exclusion have been

repeated historically and have represented a huge sacrifice for women; their contributions
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were measured only in light of how they benefit men. Yet it was these same women,
many of whom were in VOW, who challenged this patriarchal norm when they invested
time and energy in protesting the build-up of nuclear arms when the threat of nuclear war
arose.

“During its first decade, The Voice of Women served as a lightning rod for
women’s discontent with Cold War politics, and the organization helped to bring into
open debate women’s marginalized civil role within the nation” (Early, 2004, 253).
According to Early, VOW was an incredibly empowered space, and its rapid expansion
seemed to explode out of nowhere (Early, 2004). Linda Christiansen-Ruffman (1983, 17)
discusses this phenomenon in “Women’s Political Culture and Feminism in Canada” as
she explains that “a fully closeted women’s political culture is one which is characterized
by latent potential. It is silent and invisible but structurally based and hence able to make
itself known suddenly and forcefully.” She claims that “While it may not always be
apparent in the public sphere, a strong women’s culture has consistently existed
throughout history including values such as peace” (Christiansen-Ruffman, 1983, 17).
Women’s culture:

is differentiated from male political culture that prioritizes issues based on

principles of power and economic rationality rather than a concern for humanity

and society. Women'’s political culture, on the other hand, is characterized by a

positive orientation towards social welfare and human society (Christiansen-
Ruffman, 1983, 13).

One of the primary goals of The Voice of Women is to build a culture of peace
that emphasizes building a vision of peace for the future instead of simply developing
strategies in reaction to the policies of war. This goal and the relational way in which

VOW operates as a peace group are among the characteristics that place it distinctly
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within the context of women’s political culture.
VOW Defines Its New Political Space

In the early years of its existence, VOW sought to affirm its political space and to
define what form that space would take. Candace Loewen (1987, 25) describes this
process in her article: “Mike Hears Voices: Voice of Women and Lester Pearson, 1960--
1963." She discusses how “VOW developed out of a collective fear for the future of the
world’s children and the conviction that all women have a right to peace because of their
common link to motherhood.” Some historians have perceived VOW’s early values as
having formed out of maternal feminism, linking VOW historically to women’s groups
throughout the world. Francis Early (2004, 253-254) points out how early members
sensed “that men, who dominated politics, were responsible for nuclear brinkmanship,
and that it was women’s duty to set things straight.” Using this awareness, early VOW
meetings demonstrated a strong ability to use agency in deciding the manner in which to
construct its initial public image to most effectively convey its message. Loewen
suggests that initially, VOW became a vehicle for women to unite in this type of political
activity although, as discussed later in this chapter, VOW members also ran directly for
political office, and as a group, they pushed the boundaries of women’s space and
increased women’s political influence within society as a whole. According to Loewen
(1987, 25), their initial involvement “in these groups was a way for women to express
their fears, convictions and needs. It was an avenue for their political talent [and] a means
of affecting changes in society.”

Despite the initial public image that early VOW carefully crafted, the types of

women that gravitated toward VOW were far from the traditional image of a housewife
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that society may have held at the time or that was later constructed by proponents of
conservative thought. They came from many points along the continuum of public and
private life. With them, they brought a diverse set of skills and accomplishments that
proved to be invaluable in furthering the goals of the organization.

In 1960, VOW aligned itself with Lester B. Pearson and the Liberal Party,
believing that Pearson would retain his stance against nuclear weapons. In 1963, when he
changed his government’s position and allowed nuclear weapons on Canadian soil as part
of a new defence policy, VOW members were shocked. They denounced this action
publicly and withdrew their support for Pearson and the Liberal party. Following this
decision, VOW’s membership contracted slightly when some of its members, such as
Pearson’s wife Maryon, felt they could not openly oppose the government’s position and
resigned from VOW. This incident stimulated VOW to redefine the dimensions of its
political space. As a group, VOW had initially been a loyal supporter of the Liberal Party
and the values it represented, but after this incident, it became non-partisan in its political
leanings. Yet, as VOW entered its fourth year, the Pearson episode served as a catalyst
for VOW to expand its political space to include a larger focus on international issues in
its concern for global peace (Ball, 1994).

VOW Connects with Women across Male-Defined Political Boundaries

Very early on, VOW recognized the power inherent in forming strong
connections with other women. “Organizing in the middle of the Cold War, the group
courageously stood up to the anti-Soviet hysteria of the time, insisting that women from
the Soviet Union and Canada could get together to talk about peace (Rebick, 2005, 3).

Founding member Muriel Duckworth (Duckworth as quoted by Rebick, 2005 3-4) points
57



out why making these connections was an important strategy within VOW: “Almost as
soon as we were founded, we began connecting with women all over the world. One of
the chief underlying principles was that the women of the world were not our enemies,
and we were not going to behave as if they were. We were going to make contact with
them no matter where they lived.” Muriel realized the importance of global solidarity
among women and was determined not to allow patriarchy to separate them. Several
members of VOW, including Muriel Duckworth and Kay Macpherson, visited the former
USSR to meet with Russian women and attend an international peace conference for
women in defiance of the cold war. A group of Soviet women were also invited to come
to Canada and talk about early childhood education (Rebick, 2005, 4). VOW’s space was
threatened after this visit when allegations of communist alliances were aimed at the
group, causing some women to withdraw their membership. However, VOW member
Franklin (Franklin as quoted by Rebick, 2005, 5), assessed these political actions as
having been worthwhile, as they increased women’s public space in the long-term:
Protesting the Pearson government on nuclear arms lost Voice members and we
lost members by bringing in the Soviet women. We undertook these actions in the
full knowledge that they were difficult and controversial and that we’d lose

members. But it was an enormous contribution to the liberation of women to
show women on the practical level that you could take these risks and survive.

VOW Broadens Its Base to Include a Wide Range of Social Issues

In Halifax, VOW members defined peace broadly, and as early as 1962, they
expressed the need to include social issues in their quest for a peaceful world. The causes
of violence were linked on a continuum, from local to global, and all were equally
important to address (Duckworth, 1992). VOW created an Education Group for the
purpose of studying systemic causes of racism and how to challenge them. Francis Early
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(2004, 265) makes reference to “tutoring systems that VOW established so that African-
Canadian students could finish high school and go on to university studies.” Muriel
Duckworth participated in a phone survey that exposed hiring practices of businesses that
excluded African-Canadians from positions they were trained for, an action that resulted
in hiring practices in Halifax being changed to become more inclusive. Fran Maclean
(Maclean as cited in Early, 2004, 266), a CBC journalist and early VOW member,
succinctly described the struggle against racism:
To some, concern with human relations may seem too far reaching past the
present hour. Yet, it seems to us, that the very foundation of peace would
crumble, for want of a solid base to build upon, if we do not take definite steps to
eradicate fundamental injustices in our local communities. Injustice breeds

resentment, ill-will, and generally, an uncooperative spirit, undesirable in a
geographically one world.

The “We Voices” Project: The Collection of Children’s Teeth as Proof of Radiation
Ursula Franklin, a founding member of VOW and a senior research scientist of
the Ontario Research Foundation, started “We Voices”, a program that organized the
collection of thousands of children’s baby teeth for testing Strontium 90 content in order
to expose the deadly effects of nuclear bomb tests. She was a pioneer in doing research
that involved women, in order to show how current issues affected them. Muriel
Duckworth also realized and discussed how difficult it was for members of VOW to
procure the information necessary to educate the public as to the environmental dangers
inherent in nuclear testing. The testing of baby teeth allowed for measurements of trace
elements of radiation and was proof that fallout from nuclear testing was a hazard to the
public’s health. The organization allied itself with other groups, such as the Canadian

Committee of Radiation Hazards, the Toronto Committee for Disarmament, Women’s
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International Strike for Peace and Freedom, Women’s International League for Peace and
Freedom, Women’s Committee for the Control of Radiation Hazards, and others (NFB,
1992). The increased pressure on governments was successful and on October 10, 1963,
the nuclear powers of the world signed a Partial Test Ban Treaty that put an end to above-
ground testing of nuclear bombs.

Throughout its history, VOW has continued to join forces with other
philosophically similar activist groups. They are presently a member of the Halifax
Peace Coalition and the Canadian Peace Alliance. Activism to prevent nuclear war and
control the use of nuclear energy is still being carried out. Strong similarities exist
between the early research done by VOW and The Halifax Peace Coalition’s campaign,
to clean up depleted uranium, a by-product of both Iraq Wars and a deadly source of
environmental contamination.

Connections: VOW Meets With Vietnamese Women

Connecting with women across enemy lines continued to be a predominant theme
during the time that VOW strategized to protest the Vietnam War. The 1992 documentary
entitled The Voice of Women: The First Thirty Years depicts VOW’s efforts to influence
the U.S. Government to withdraw its troops from Vietnam. In 1968, two members of
VOW, one of whom was Kay Macpherson, the past President of VOW, visited Hanoi to
witness the carnage firsthand. They were shocked to learn of the damage to the civilian
population, as the media had omitted it from their coverage at home. They realized that if
they could impart an awareness of this aspect of war to the domestic population in
Canada and the U.S., then they could potentially exert greater pressure on the U.S.

Government to stop the War. VOW challenged the official government position--one of
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support for the U.S. involvement in Vietnam--by inviting several Vietnamese women to
come to Canada and meet with other women to talk of their experiences of the effects of
the war. These women could not enter the United States as they were considered to be
“the enemy”, so VOW arranged meetings in Canada where American women could come
and hear their message of how the war was devastating the Vietnamese people (Kerans,
1996). Voice of Women President Muriel Duckworth hosted the tour (Kerans, 1996). In
a fundraising letter prior to the event, Duckworth (as quoted by Kerans, 1996, 125) spoke
to the importance of the project to VOW members: “It is, I think the most meaningful
effort imaginable for our movement, to give our fellow citizens and our American
neighbors a chance to hear the story of this war and of the Vietnamese people from the
lips of women who have lived and suffered and survived through it.” In an interview in
the “Canadian Women’s Studies Journal”, Duckworth (as quoted by Tastsoglou and
Welton, 2003, 117) reiterated her position on the importance of maintaining connections
among women and challenging patriarchal attempts to separate groups of women from
one another: “This action confirmed our feeling that we had to be related to the women in
other parts of the world and that we couldn’t allow the government to make enemies of
the women of the world.” Kay Macpherson (1987, 64) echoed a similar sentiment in
“Persistent Voices: Twenty-Five Years with Voice of Women”, when she spoke of how
meeting with other women around the world “began dissolving the national, social and
economic barriers which, in the past, have come between us and prevented
communications and cooperation.” Macpherson (1987, 64) went on to suggest that:
“Perhaps this dissolution of barriers is what women will be aiming for in the wider

political sphere in our quest for a peaceful and just society.” This form of activism
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demonstrates how VOW created new public spaces that included the active participation
of women defined as “the enemy” in order to link women and their shared concerns of
war.
Knitting Project: Women’s Work Becomes a Political Statement

VOW also participated in a knitting project for Vietnamese children, knitting dark
clothes so the children would not be seen by American bombers. This activity is
significant because it was taken from where it had traditionally been done, within the
domestic sphere, into the public sphere. This was done in order to expand the awareness
of its poignant political message: that war kills innocent children, a fact that women have
long been faced with in the domestic sphere, when dealing with the affects of war. The
women in VOW continued to realize their vision of working together with women
globally for peace when they combined the clothes they had knitted with those knitted by
American women. Ball (1994, 485) describes how “Myrtle Wells, the Manitoba co-
ordinator of the project,...packed them and shipped them to Sheila Young of CAVC [the
Children’s Committee of the Canadian Aid for Vietnamese Civilians],'* a member of
WILPF which was in touch with people in Vietnam who saw to the distribution of these
needed items” (Ball, 1994, 485). “VOW members participated in many different types of
fund-raisers for the project” (Ball, 1994, 485-486). The knitting project is important
because it demonstrates how women in VOW intentionally created a political action from
within the context of their own cultural experiences as women, in order to draw public

attention to specific connections between war and the domestic sphere. They hoped that

14 “[T]he VOW Knitting Project for Vietnamese Children” ... “originated as a response to an appeal for

knitted garments for Vietnamese children which had been made by the Children’s Committee of the
Canadian Aid for Vietnamese Civilians (CAVC), an organization based in Vancouver” (Ball, 1994, 482).
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this, in turn, would connect people with their own humanity and help to bring an end to
the Vietnam War. Frances Early (2002) writes about how the strategies used during the
Vietnam War represented historically significant activities:

[T]hese initiatives engendered innovative discursive spaces--that is, new activist

styles, new modes of persuasion, and new images--that helped Voices critique

the dominant discourse of militarism and war.... VOW women developed a

discourse that both enacted and challenged culturally venerated social scripts--

particularly those surrounding mothering and the “knowing” woman’s body--to

good effect in their campaign against the continuation of the Vietnam War, in

particular, and the hegemony of warism and the war system, as such.

VOW succeeded in keeping anti-war sentiment alive in the Canadian public’s
eye. According to Toronto Voice Dorothy Smieciuch: “Voice of Women served as a
bridge in keeping the issues relating to Vietnam in the public consciousness until the anti-
Vietnam war movement coalesced and grew in other segments of Canadian society later
in the decade” (Ball, 1994, 486). Darl Wood (2002, 58), a long time VOW member,
quotes Williamson and Gorham, as they discuss how making connections expanded
VOW? s political space, in her thesis entitled The Politics of Lesbian Invisibility: A Nova
Scotia Study:

Working for peace during war is a radical and courageous commitment; a

fundamental strategy of VOW has become the practice of women’s contact with

other women on all sides of a conflict. To forge ties with women across male-

made political boundaries has helped to “lay the basis for the flood of women into

the peace movement [of the 1980s].... [T]heir efforts provide an example of

today’s feminist pacifists attempting to avoid the Final War.
VOW Opens up Space for Second Wave Feminism in Canada

VOW played a significant role in opening up political space for the second wave

of feminism to develop. Despite the fact that VOW did not label itself explicitly as

feminist, the group ran on implicitly feminist principles, and therefore could be said to
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have been the first group of the second wave feminist movement. Ursula Franklin, who
Rebick (2005, 3) describes as “a pioneer feminist and scientist”, points out that The
Voice of Women was “the seedbed for the second wave of feminism.” In its early years,
The Voice of Women was described as a hybrid organization, firmly placed on the
continuum of earlier Canadian women’s movements for feminism, pacifism, and social
justice; [it has] conceptual, structural, and process-oriented features characteristic of the
modern women’s movement (Ball, 1994, 4). “[By] virtue of grouping women together to
change or eliminate male-dominant structures associated with militarism and war-making
that they deemed to be oppressive to all women, Voices prefigured at the same time as
they set into motion the development of theories and practices consistent with second-
wave feminism(s)” (Early, 2002, 254-255). By placing women at the center of analysis
and action, it gave a leading “Voice” to the emergent contemporary women’s movement
through its articulation of members’ concerns, values, and concepts from a woman-
centered perspective (Ball, 1994).
Halifax VOW Begins to Hold Vigils as Powerful Spaces for Peaceful Protest
Holding silent vigils for peace has become a powerful statement of peace activism
for VOW over the years. At these vigils the women stand in solidarity, silently holding
placards denouncing war and supporting peaceful solutions to global conflicts,
demonstrating the pacifism that runs throughout VOW and forms the cornerstone of its
beliefs around peace work. The first VOW vigil, in downtown Halifax was held in 1961
on Remembrance Day on Citadel Hill, in Halifax. Muriel Duckworth remembered the
courage and commitment it took for those early members of the Nova Scotia Voice to

challenge authority by initiating their first silent vigil. According to Duckworth, (as
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quoted by Kerans, 1996, 89): the women were “quaking in their boots; they timidly
walked back and forth in front of the memorial during an hour of silent meditation,
carrying a poster that said ‘Vigil for Peace.” ” The press reported the vigil as one of the
year’s most important events. The symbolic meaning in this action was momentous: the
women had succeeded in breaking public perception of women’s proper place in society
and in creating a women’s space of peace in the public sphere.

Vigils are an example of women taking up space in a different way, with women
setting the agenda. These events may take different formats, such as having a song or a
short speech included, but women always make the decisions about what elements to
include. The first time I attended a vigil, I was amazed at how claiming a small physical
space in front of the Public Library became an act of resistance, as a group of women
stood together silently holding placards for peace. It is empowering to realize that there
are spaces in the world where women embody a powerful sense of peace that can
transcend violence.'> Passers-by were not threatened by this peaceful, non-violent form
of protest. Both women and men often smiled and gratefully took a pamphlet or offered
to sign a petition at a table set up close to the vigil by VOW members. Some onlookers
did express their reluctance to support the white poppy campaign, identifying concerns
that this campaign competed with the red poppies, thereby robbing veterans of their only
symbol of Remembrance. National VOW and Veterans groups are working to reconcile

these differences while VOW members also point out the historic roots of the white

15 A good example of this type of women’s space is documented in the film: “Pray the Devil Back to
Hell”, which is about the women in Liberia becoming a strong, peaceful presence in ending a long conflict
and then participating in government.
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poppy. VOW is putting the white poppy forward both as a symbol for remembering
civilians killed in warfare and as hope for a peaceful future. Some women wear both
poppies side by side. I have attended many vigils and have always experienced the same
incredible energy that comes from women bonding together to work for peace.
VOW?’s Physical Space Contracts while its Message Remains Strong

After the Vietnam War, VOW’s membership declined as some women felt that
their work was over. As Macpherson (1987, 85) explains: “There were now many single
issue groups--Status of Women, human rights, environmental--which attracted many
women.” Remaining members of VOW continued to work not only on peace, but related
feminist issues, as Kaye Macpherson had done earlier when she helped to form the
National Action Committee on the Status of Women. They spoke out for justice and
peace, and in 1985 they helped to form the Canadian Peace Alliance.
VOW Gains NGO Status at the UN

In 1977, VOW gained Non-Governmental Organization observer status at the
United Nations, which served as validation of its commitment to work for international
peace. By 1978, support for the peace movement was renewed with the U.N. Special
Session on Disarmament—and Trudeau’s “suffocate the arms race” speech made it
apparent that little progress had been made in the disarmament talks. As global concern
grew, Nova Scotia VOW, as part of an international campaign, gathered 115,000
signatures from across the country on a Women'’s Peace Petition. The Petition was
presented to politicians on Parliament Hill and then taken to the United Nations and
presented to the Secretary-General and to the Canadian Ambassador at the United

Nations Second Special Session on Disarmament (UNSSOD 11) on June 11, 1982. On
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July 12, VOW joined one million people who participated in a huge peace march through
New York City. MacPherson, who was detained at the U.S. border for questioning, went
on to speak at the rally on behalf of Canadian citizens. She describes the event as a
multidimensional experience, the formal political action being only a portion of it:
“[T]here were press interviews, the Global Feminist Conference, the International
Candlelight Worship, tour of the UN, and the Hiroshima display for artefacts beside the
children’s Tree of Life Drawings, the presentation of the Women’s Peace Petition to Mr.
Pelletier, Canada’s UN Ambassador, and the intense question period afterward, the
Ploughshares coffee house, the presence of the Japanese giving out tiny colourful origami
cranes, symbol of the Hiroshima/Nagasaki survivors” (Macpherson, 1987, 65).
Macpherson (1987, 65) described this multifaceted space of peace as transformative: “It’s
been the most memorable event of my life I’ll never be the same!” This reflects her
holistic perception of and approach to life, an element that is often cited as a strong
feature of women’s spaces.
VOW and the Creation of Feminist Theory

During the 1980s VOW began to adopt a strong feminist focus. Darl Wood (2002,
61) describes her experiences in VOW: “Actions during the 1980s were wide-ranging
from the sixties style ‘sit-in’ to education, lobbying governments and presenting briefs. It
was during this period that women gathered together creating feminist theory, trying to
make sense of what was happening in the world.” In fact, feminist theory and praxis was
being created by the women in VOW i1n a series of actions which took place over a long
period of time as shown above such as the “We Voices” project from the 1960s.

Another well-known action from 1984 was made into a documentary by Liz
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MacDougall and entitled: “Debert Bunker: By Invitation Only.” In 1984 VOW joined
with five peace groups to participate in a day of action as vividly documented in the
video: “Debert Bunker: By Invitation Only” by Liz MacDougall (1984). The women
were protesting a “dry run” for nuclear war, where 329 people, only 11 of whom were
women, would go underground for protection in a specially built bunker. By interspersing
the actions of the day with clips by feminist theorists/activists such as Donna Smyth, the
film shows the many layers of actions that occurred at once, and how the synthesis
between activism and theory is realized. This supports the formation of feminist praxis or
the ongoing development of lived feminist theory.
VOW Holds and Attends Peace Conferences

In the 1980s, VOW continued to hold and attend peace conferences around the
world. In 1985, VOW sponsored and organized a Women’s International Peace
Conference in Halifax entitled The Urgency for True Security: Women'’s Alternatives for
Negotiating Peace. The famous Peace Statement evolving out of this conference was
presented to the Peace Tent at the Third United Nations Conference on Women in
Nairobi, Kenya in 1985. The statement, as recorded by Kay Macpherson (1987, 71),
speaks to how all issues are interconnected under the umbrella of peace: “We reject a
world based on domination, exploitation, patriarchy, racism and sexism. We demand a
new order based on justice and the equitable distribution of the world’s resources ....
Militarism is an addiction that distorts human development causing world-wide poverty,
starvation, pollution, repression, torture, and death.”
The Raging Grannies’ Use of Satire and Street Theatre

The Raging Grannies came into being in Victoria, British Columbia in the early
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1990s. To the present day they use thinly veiled satire to disguise poignantly political
protest songs. Dressing in old-fashioned clothes, they sing familiar songs rewritten to
carry strong political messages that focus on peace and also social justice issues. They are
an excellent example of taking up women’s political space; they share lyrics within
chapters and among groups, write songs that are relevant to local communities and
challenge global issues such as climate change and nuclear war. In these ways they
critique the present neo-liberal agenda, making the links between peace, the environment,
and the economic system by using satire, ridicule, and humour to connect with local
audiences and help to popularize their messages. Stereotypes associated with ageism are
reversed by the Grannies, who show the wisdom of age, and use it to their advantage as a
way of bringing a women’s peace message to women-only and mixed-gender gatherings
held by social justice groups where they are often invited to perform. Muriel Duckworth
started the Nova Scotia Raging Grannies in 1995 as part of the public “P7” meeting in
response to the G7 Meeting. The particular parameters of this political space have been
borrowed by many protest groups around the world.
Public Education

During both Gulf Wars, VOW continued to hold vigils and letter writing
campaigns and to participate with other groups in the organization of protest marches.
Not only did it focus on the specific conflict, but its members also worked to raise public
consciousness of the critical link between militarism and environmental destruction and
how crucial it is to bring an end to war while there is still time to save the planet. As
VOW member Dorothy Goldin Rosenberg (2003, 25) writes in Health, Peace and the

Environment: Integrating Relationships in Women’s Health Movement:
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In this century, it is most urgent that we focus on the interrelationships of
militarism, sexism, health and the environment. We must do so, not only because
of the social justice, peace, violence, feminist economic, refugees’ etc. concerns
that we in the Canadian Voice of Women for Peace (VOW) have focused on, but
now also because of cancer epidemics, other environmentally linked illnesses and
the state of the planet. Never have these gendered links to militarism been made
more visible in the media than in the four U.S. led missile bombing wars in the
last decade--Iraq in 1992, Yugoslavia in 1999, Afghanistan in 2001 and Iraq again
in 2003. War is the ultimate and most deadly form of pollution. It claims as its
victims men, women, children, soldiers and civilians alike, animals and plant life,
the fruits of civilization and our precious natural systems and resources.

VOW forms coalitions with other activist groups and supports a multifaceted approach in
working for peace. This approach broadens women’s empowerment in the public sphere.
Christiansen-Ruffman (1983, 7), describes this process in the following quote:
“Women in both the women’s movement and reform movement may begin to support
one another and to work together for the long term goal of legitimizing a broadly based
politics and expanding women’s effective political space. This conjunction of women’s
concerns and broader political issues is evident in organizations such as The Voice of
Women whose aim is promoting international peace.”

The Voice of Women has worked diligently for peace for almost half a century.
The political space taken up by VOW has been dynamic and shifting over time. The ebb
and flow of its membership reflects the cyclical nature of women’s lives and the current
political realities of the time. Consistently throughout VOW’s lifespan, a core group of
women have remained and sustained the work for a culture of peace. The presence or
absence of war also affects participation. VOW’s membership rose historically when
there was the threat of war, but the focus has usually had less of a feminist orientation in
these times. When a country is at war, historically there has been more energy focused

on either supporting or ending the military endeavour, and less on the creation of a
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culture of peace. When Canada was at war with Afghanistan, VOW hosted a series of
public talks to call public awareness to the issues. The topics were chosen to endeavour to
shift the discussion in the direction of peace with a feminist analysis of war. The first
talk, given by Nancy Taber included a feminist analysis of women’s experience in the
Canadian military. Muriel Duckworth was often quoted as saying: “There is no way to
peace; peace is the way”, and perhaps the lesson to be learned from VOW'’s historical
experience of women’s time and space is to encourage people to focus their energies less
on warfare, and more on working to create the spaces of peace that many so desire to live
in within the world.

In Ten Thousand Roses: The Making of a Feminist Revolution, some of the
transformative feminist perspective of VOW is noted. Judy Rebick quotes VOW
founding member, Ursula Franklin (as quoted by Rebick 2005, 17) as she describes
feminism as “an alternative way of ordering the social space, in which women are the
prototype rather than men.” Franklin (as quoted by Rebick, 2005, 17) continues,
explaining how: “It is based on collaboration rather than competition. As a youngster, |
still remember my feeling of joy that one could look at the earth differently. That’s
feminism: everything is differently oriented. Seeing the same world through different
eyes.” This difference that Franklin (2006) describes, using her feminism and “pacifism
as a map”, forms the basis of what VOW continues to strive for in its vision for a culture

of peace.
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Chapter 5:

Women Leaders

In this chapter I explore themes evolving from interviews with women in the
peace movement regarding their contributions to the conceptualizations of as well as
shifts in women’s space. A thematic analysis revealed many key similarities in the
narratives of the women who participated in this study, despite a wide diversity in their
backgrounds and life experiences. Understanding these common themes is crucial, as it
reveals how they perceive women’s space, and women’s spaces of peace. This chapter
will examine these similarities. They include conceptions of pacifism, hierarchy,
economics, religion, environment, and alternative visions for peace. Many sub-themes
also emerged, and I will touch on those briefly throughout the discussion.

Situating the Interviews Contextually

In order to situate this work within the context of the life experiences of the
women [ interviewed, I will initially present a short background of each participant’s
history both within and before their involvement in the peace movement. While women I
interviewed were from diverse age groups, cultural backgrounds, and sexual orientations,
the findings were strikingly similar. This may be because these participants shared group
membership in similar peace groups and thus common values. Moreover, as a feminist
researcher within the peace movement, [ was drawn to seek out participants with an
intention of interviewing women whom I saw as strong feminist leaders or role models
within the peace movement and from whom I hoped to learn in this exploratory study.

Ruth Bishop, the youngest of the participants I interviewed, is in her mid-30s.
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Born to an English mother and Zimbabwean father in Hamilton, Ontario, she then spent
some of her formative years in England. In her early 20s, she joined the International
Socialists of Ontario, but she found this to be a very unsatisfactory experience. After
moving to Nova Scotia, she discovered The Voice of Women at the 2003 Peace March
that was held to protest the Invasion of Iraq. Impressed at finding a women’s peace
group, she joined immediately, because as she says: “it felt intuitively right.” Ruth
shared that her participation in VOW can be characterized by “an ongoing search for a
women’s perspective.” She added that women like Muriel Duckworth and Betty Peterson
provided role models of the strong, unconventional women that she had been looking for
throughout her life. When asked to discuss VOW as a peace group and her connection to
it, Ruth quoted Muriel Duckworth: “we are not just anti-war but pro-peace.” She stated
that like Muriel, she believes that it is a challenge for peace groups to maintain a positive
or constructive focus on peacemaking, rather than simply opposing war and militarism.
She believes that VOW is unique because it is more aware of how individuals are
affected by war and the whole military industrial complex. VOW is also unique in the
ways in which it attempts to give voice to those affected by war. For a number of years,
Ruth formed an integral part of the group’s Steering Committee and in 2008 was offered
a stipend in order to help coordinate the Halifax VOW.

Krishna Ahoojapatel was elected as the International President of the Women’s
International League for Peace and Freedom in 2001 and became the first president to
come from the Economic South. She was raised in India under colonialism and

experienced Gandhi’s peaceful leadership when he galvanized Indian political will into
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reclaiming its freedom from British colonial rule. Her primary professional career was at
the United Nations where her work frequently focused on women. She spent much of her
time there fighting for women’s rights within the institutional setting of the UN. For
many years, Krishna shared her time between Geneva and Halifax, where she was a
Visiting Professor in the International Development Department of Saint Mary’s
University. Krishna wrote a short, albeit comprehensive, book on women'’s rights for the
United Nations in 1999 entitled Gender Equity in the Third Millennium, and more
recently a book on the connections between development and women’s economic and
political empowerment entitled Development has a Woman's Face: Insights from within
the UN. She served as the Deputy Director of the United Nations International Research
and Training for the Advancement of Women (INSTRAW) for five years. She has
worked within the United Nations system for over 25 years. She was a staff member of
the UN’s International Labour Organization (ILO) from 1968 to 1986, where her research
focused on problems of development, employment, and migration. During the UN
Decade for Women (1975--1986), she was the editor of the ILO journal, Women at Work.
Krishna has attended all of the UN sponsored World Conferences of Women and has
participated in several of them. She brings a crucial perspective to this thesis,
challenging any unconscious ethnocentric biases that we as western feminists may bring
to our work within the peace movement.

Carolyn Van Gurp comes from a background in foreign policy, specifically in
volunteer work in the area of Latin American Solidarity. She is also interested in

Canada’s role in Central America, including their relationship with the U.S. in terms of
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Latin American policy and intervention. Born in Halifax, she is the only native
Haligonian that I interviewed for this thesis. Carolyn came to the peace movement in
Halifax by becoming a leader in the Halifax Peace Coalition prior to the start of the
second Iraq War. Since then she has helped to organize many peace marches and
information sessions protesting the U.S. presence in Iraq and subsequently, Canada’s
presence in Afghanistan. She also became an active member of VOW. Carolyn’s sister,
Hetty, started “Peaceful Schools International” in response to a bullying incident in
which her son was killed. As Carolyn’s original vocation was that of a teacher, she
traveled for several winters to Sierra Leone to represent Peaceful Schools International
and to teach pedagogy and peace education to teachers. Among her latest endeavours is a
twinning project that she is helping to organize between Queen’s University and schools
in Sierra Leone involving building a relationship of mutual support. Carolyn’s activities
in Sierra Leone can be followed on a blog that she maintains at cvangurp2.blogspot.com.

Betty Peterson is a long-time member of VOW and WILPF, and in recent years,
the Halifax Peace Coalition. In total, Betty is a signed up member of fifty organizations
involved with social justice, and is an active participant in three and sometimes four. She
was born in the United States and came to Canada after World War II when she and her
husband entered the country as conscientious objectors. Betty fell in love with Cape
Breton where they initially settled and says she used to “know everyone in the town and
surrounding area.” She still retains their original home, or “the farm” as she fondly refers
to it, and returns to it each summer for at least three months. Shortly after losing her

husband, Betty moved to Halifax to share a house with Muriel Duckworth and Elizabeth
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May. In her own words, she “became instantly immersed in the peace movement.” Betty
has done a great deal of activist work in the area of native rights in Canada, and she has
earned a place as a respected member of their community. In 2008, when Betty turned
ninety, a party was held for her by her friends and supporters, filling the North Street
Church, and celebrating her continued presence as a pillar of the Halifax peace
movement.

Muriel Duckworth is the co-founder, with Peggy Hope Simpson, of the Nova
Scotia Voice of Women for Peace and provided its leadership for over fifty years. Born in
the eastern townships of Quebec, she became an icon of the women’s peace movement.
On November 5, 2008, a birthday party was held for her at the Rebecca Cohn Theatre in
Halifax at which over 1,000 of her friends and admirers, largely peace activists, attended.
She was the National President of The Voice of Women and has attended peace
conferences around the world, including two in Russia. Founder of the Halifax Raging
Grannies, she has proudly joined in singing songs of protest at many peace rallies.
Muriel has received ten honorary doctorates from Canadian universities. She ran for the
federal NDP twice in Halifax, and while she did not win the seat, she helped to open up
the political forum to women and served on the first NDP national Women’s Committee.
She was a founding member and President of the Canadian Research Institute for the
Advancement of Women (CRIAW) nationally, and she founded the only autonomous
CRIAW chapter which was in Nova Scotia. Much of Muriel’s life’s work was well
summarized by Linda Christiansen-Ruffman when she was presented with her honorary

doctorate degree at Saint Mary’s University: “Muriel is a distinguished and innovative
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feminist and pacifist who continues to work actively as a woman for a peaceful world.”

Alleson Kase spent her early life in Chicago and California, coming to Canada to
work in a feminist bookstore in her 20s. She moved from B.C. to Halifax in 1998, met
Muriel Duckworth at a Quaker Meeting and due to Muriel’s encouragement, very quickly
became involved with The Voice of Women. Alleson took a degree in International
Development at Saint Mary’s University in Halifax and tried to encourage other young
women in her classes to join The Voice of Women. She also saw the lack of internet
connection as comprising a serious disadvantage to VOW, so she set about getting it
“wired” and connected to the larger network of global peace activists such as Women in
Black. During the next five years, Alleson worked extensively within the peace
movement in Nova Scotia. She became a leader in the Halifax Peace Coalition prior to
and during the invasion of Iraq by the United States. Alleson and her partner Ellen now
work with women at the grassroots level in Thailand. They spend their time and energy
traveling to Thailand and buying fabrics from the women there and bringing them back to
Canada to sell. Alleson finds this work very rewarding, as she can witness the economic
empowerment experienced by the women with whom she works.
Emergent Themes from the Interviews

Pacifism

All of the women I interviewed spoke passionately about pacifism as the key
method for attaining peace. Muriel Duckworth explains how she sees pacifism and
feminism as integrally linked in the following statement: “I really feel that all feminists

should be pacifists and all women pacifists should be feminists.” She goes on to say that:
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“You can’t use violent means to achieve non-violent ends and I think this is where |

2 9

always quote [Gandhi]: ‘There is no way to peace; peace is the way.” ” Muriel believes
that peace is a spiritual journey, one that we are not meant to know the answer to. This
illustrates a non-linear feminine concept of the process of obtaining peace as synonymous
with the goal of attaining peace. A confirmed pacifist and Quaker, Betty Peterson is
adamant that pacifism in the form of non-violent direct action is the best tool for public
engagement with political causes and an essential strategy for the peace movement. She
turned this theory into action by holding a vigil once a week in Halifax throughout the
duration of the first Iraq war, regardless of inclement weather. She describes non-violent
direct action in the following way: “The term was initiated in England and it implies
passive resistance and also moving beyond that to civil disobedience and actively getting
involved in changing society.” She vividly describes her commitment to non-violence:
“You must do everything you can to avoid it. You will turn the other cheek. You will do
everything you can do but you will not talk back even if that only means being there with
open arms and I can do no other ....” Ruth Bishop echoed Muriel and Betty’s sentiments
stating: “I think in the end the peace movement is really about freeing oneself and one’s
society from violence which can start for many of us at the personal level .... I think
women have an advantage over men because we have more ability to deal with our
feelings whereas men are encouraged to repress their feelings.” She also cited the
methods used by Gandhi as those of one of her early pacifist role models. Krishna

Ahoojapatel discussed the peaceful means that she had witnessed Gandhi using to get the

British to leave India when she was growing up under colonialism. She supported the
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methods that he used to bring about the end of British rule in India, yet she did add that
this process took a long time to accomplish its goal and that many lives were lost
throughout it. Alleson Kase and Carolyn Van Gurp also stressed the importance of non-
violent strategies within the peace movement. Pacifism as a primary method by which to
attain peace was discussed by all of the six participants interviewed and can therefore be
seen as a core value held by all of them. It influences the strategies they engage in and
thus the political space they affect.

Hierarchy

The topic of “hierarchy” was also a consistent theme among the women I
interviewed, often initiated by the participants themselves and arising independently from
the formal interview questions. Three women broached the topic: Muriel, Betty, and
Ruth, and the idea of hierarchy also ran implicitly throughout the remaining three
interviews. Muriel, Betty, and Ruth talked about hierarchy as an inherent quality
embedded within the structure of our patriarchal society and specifically as it manifested
itself in the mixed-gender peace groups of which they had initially been members. It
constituted a major reason for Muriel and Ruth to join a women-only peace group,
namely The Voice of Women. Ruth illustrated this when she described the mixed-gender
activist group, The International Socialists, that she left before she joined VOW. “The
group was run in a top-down academic style, operating on rational theory minus the
feelings or knowledge on how to connect to society. Their attitude was that they needed
to educate society, and I did not feel heard in that group.” stated Ruth. Betty Peterson

also discussed hierarchy when discussing mixed-gender peace groups although did not
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emphasize it as her primary reason for joining VOW. Krishna was extremely critical of
the hierarchical power assumed by the U.S. government within the international realm
when it invaded Iraq and engaged in an illegal war. In contrast, she spoke positively of
the work WILPF is doing towards a democratization of the United Nations. She also
warned western feminists to be cautious about creating a hierarchy of knowledge or
expertise wherein they erroneously assume to know more than women in developing
nations. Angela Miles (1996) has referred to this phenomenon in her writing as the
mysticism of northern women, where we are not necessarily freer or more emancipated
just because we have more access to resources. Carolyn, while also a member of VOW, is
the only participant interviewed who works primarily in a mixed-gender peace group,
The Halifax Peace Coalition (HPC). Carolyn, while referring to the present global
political system as hierarchical, offered hopeful insights into an increasing equality
between some men and women working together in the social justice movement: “The
dynamics of men and women working together now is quite different than in the past
when [ was first involved and I think that is because there has been a change in our
culture. I see more mutuality in terms of cultures between men and women ... in the past
twenty years.” Alleson Kase pointed out that some women’s groups that she had been
involved with had also contained elements of hierarchy in the way they operated.
Alleson’s comments bring to light the reality that while it may be impossible to
live within a patriarchal state without absorbing some of its qualities, it is vital for us as
women working for peace to try to remain aware of the misogyny and inequality inherent

in its methods of operating so that we do not unconsciously reproduce it in our
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relationships with one another, as this undermines our collective strength and our ability
to co-create a culture of peace. It also underlines the importance of developing and
maintaining a clearly-articulated feminist analysis within women’s peace groups.

Economics

Economics was a major theme that emerged in different forms in each of the six
interviews in different forms. All of the women spoke of the connection of economics to
war and militarism and the direct link between economics and the oppression of women.
Muriel described the cyclical relationship between globalization, the arms trade, and war.
Her ideas are summarized in the following quote: “I feel that war is related to
globalization, and globalization is related to war because of the kinds of trade that are
built up in arms and the conditions that are forced upon people, and because of
globalization; and they’re all related, ... the rich are getting richer and the poor are getting
poorer and this information is only available through the internet, not the mainstream.”
Krishna added that: “The world needs a new economic system, one that includes
women.” Betty’s ideas supported this statement when she spoke of economic equality as
being essential in order for women to feel empowered. Both she and Krishna spoke of the
commodification of women’s bodies as a gender specific form of economic oppression.
In its different forms, such as rape and prostitution when specifically related to war, this
is one of the primary reasons women suffer more from war than men in war.

Ruth described how economics are at the root of most armed conflicts: “I think
war is justified by being based on conflict and fear. People are encouraged to be afraid

and that armed conflict is necessary, that people need to protect their culture and values.
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In reality, warfare in our world is to protect economic systems.” Alleson pointed out how
neo-patriarchal forces co-opt women’s issues and use them for their own benefit: “We
should have been helping the women in Afghanistan. Instead, our government uses their
plight as an excuse to bomb their country.” Alleson and Carolyn agreed that the
economic system is closely aligned with the pattern of cyclical warfare, and since the first
interview, both women have shifted their spaces of activity from working within the
peace movement to different forms of grassroots activism. Alleson now works with
women in Thailand forging economic ties that empower both parties. Carolyn spends
winters in Sierra Leone which as she says: “is the poorest country in the world.” She
teaches pedagogy and peace education to the teachers and is working with the women’s
committee. “Before the war the women had started incentives that were destroyed during
the war so they are in the process of rebuilding that.” added Carolyn, revealing another
example of how war affects women. When asked what we could do here to be most
helpful, she answered: “Become aware of how the way we live here affects them in their
country.” All of the women interviewed view the economic empowerment of women as
a vital cornerstone in the creation of a culture of peace.

Environment

A discussion surrounding the strong connection between peace and the
environment was initiated by four participants. Their concerns regarding war and its
ensuing environmental destruction were expressed with a sense of urgency. Muriel
described war as “the biggest destroyer of the environment.” She noted the length of

time that it has taken for that relationship to be adequately recognized and subsequently
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for the work of the environmental movement to be fully appreciated and supported by the
peace movement. Muriel pointed out that even an environmentalist of such high esteem
as David Suzuki had recently overlooked mentioning the effects of war on the
environment in a recent phone-in show until a caller brought it to his attention--for which
he expressed his gratitude. This incident exemplifies how successfully patriarchy has
invisibilized the environmentally destructive effects of war primarily because war forms
a pillar of the global economic system. Therefore, it is rarely mentioned in mainstream
discussions about climate change and environmental destruction. Yet, general
discussions about climate change are now much more prevalent in the mainstream media,
instead of shifting the responsibility to the individual as was previously done. The effect
most individual people have on climate change is minuscule when compared to that of
war and industry, including the high number of industries used in the production of
weapons. Also, women worldwide bear the brunt of the effects of war on the
environment, especially in the developing nations where it is felt most dramatically, and
they are often the ones responsible for feeding the family. Muriel went on to state that:
“If we don’t learn to work together, we will destroy the planet.”

Betty also senses the urgency with which the peace movement needs to address
environmental issues. She shares the wisdom typical of older women by reflecting on the
cyclical nature of events within society, saying: “Regardless of the dangerous nature of
the present state of the planet, we will come out of it, as long as we can only learn to
manage the environment. Not solve, but if we can somehow keep it under control and

know where we are going with it and to get the feeling that we are going to survive,
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because that will give us hope. And if we don’t, as Muriel Duckworth stated earlier: “We
are not going to survive.”

Ruth Bishop talked of how she had been influenced by the ideas of the well-
known ecofeminist writer Carolyn Merchant. Ruth supports Merchant’s often noted view
that the subjectification of women is inherently connected to the subjectification of
nature. She went on to add: “Regardless of any other justification for conflict, I don’t
think that we as a species would engage in violent war if we respected our planet. I don’t
believe it is possible to respect the planet without respecting the human beings who live
in it.” She also added a spiritual dimension to her argument: “I am a Quaker and I
decided to join the Quakers, in part, because they have a long-standing history of
pacifism, which comes in part from the idea that the spirit of Christ is in everyone but I
would extend that to say the spirit is in the planet and in all of life.”

This belief that the spirit is connected to and present in all things is akin to the
animism that is in Native North American spirituality. Betty Peterson has worked closely
with Native Peoples and remains deeply connected to their culture. Ruth Bishop added:
“If you really love the world around you like Muriel [Duckworth] did, then you will
respond to the interconnectedness of life.”

Spirituality

The theme of spirituality was further discussed when five of the participants
brought up the theme of religion and its relationship to peace and their own spirituality.
Four of the women that I interviewed identified themselves as Quakers: Muriel, Betty,

Ruth, and Alleson, while Krishna and Carolyn did not identify themselves as belonging
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to any specific religion. While Christian religions support the respect for equality of all in
their belief systems, this belief has often become convoluted when these religions were
institutionalized into patriarchal political systems. The Quakers have historically
attempted to include a non-hierarchical structure in their system of worship, known as
“Meetings” held by the “Society of Friends.” Both Ruth and Krishna saw traditional,
male-defined forms of religions as tools of patriarchal oppression. Ruth stated that: “I
think it is important for people to have a spiritual connection with themselves--to the
world--and to have a clear theology. Yet theology can try to articulate it and I think any
attempt to do this will lead you to an abstract academic discussion in which people will
debate to kingdom come. I see this as a more male type of phenomenon. My own
experience studying theology was that I found that it was mostly men who engaged in the
academic discipline of theology. I found that I didn’t have much use for it. [ am far more
interested in how people come into the world and how they are affected by the world.”
This illustrates a more embodied, more feminine, and diversified spirituality, one that as
Ruth says, is not “based on fear.” Ruth goes on to say that “Fear is one of the major ways
war 1is justified.” Krishna, who was born and lived her early life in India, offered an
interesting perspective to the discussion on religion. She stated: “it is my own opinion
that women in the North are extremely religious and oppressed by religion. Many are
Catholic, and that has had tremendous impact on women. For example, problems are
created by the number of children women have. Religion comes in the way of women

more so in the North than in the South. What is banned in Christianity is not necessarily
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banned in other religions.” Krishna also reminded us that: “While the impression is often
given, especially in the West, that the world is primarily Christian, this is not true.” This
perception may have gained acceptance because much of the formal political power in
the world has, at least up to this point, been held by countries that were primarily
Christian, whereas the greatest number of people actually belong to religions other than
Christianity. This perception of the dominance of Christianity is further supported by
recognition of the Vatican as a “country” by the UN. Alleson referred to: ... the Quaker
custom of sitting still and listening for continuing revelation of what one is called to do
and feels called to at a particular intersection in time and space”, when discussing her life
journey and the decision she made to work in the peace movement. Quakers are members
of the Christian faith, and yet the majority of them worship in a style that is much less
hierarchical that many other Christian denominations. While Carolyn did not discuss
religion overtly, the thread of spirituality runs throughout the third interview that I did
with her. In this context this means that she exemplifies and lives by the same values,
such as truth, kindness and a commitment to social justice as those women that |
interviewed who are connected to formally recognized religions. She talks of the
importance of community in Sierra Leone, the consensus approach to resolving conflicts
(akin to the Quaker and Native traditions), and seeing the fundamental worth in every
individual regardless of what they have done.

Alternative Visions

The final theme that I will discuss that was similar in all of the interviews is the
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importance of working towards an alternative vision for peace and developing strategies
to aid in both defining and attaining that vision. In terms of alternative visions, there were
some distinctive expressions of priorities that might find consensus. For example, Muriel
recommended pressuring our government to disband NATO and put more pressure on the
UN to recognize and act on statements regarding women’s rights. For Alleson, the
priority was connecting VOW to the internet. The internet was talked of as an
increasingly important space used by women for networking and the circulation of
alternative ideas. While it has often been a male-defined and controlled space, it can also
be used to open up women’s spaces of peace. These recommendations were mentioned
often by Muriel and Alleson in VOW meetings, where they were agreed to by everyone
present, and thus could be said to accurately represent VOW policy. Five participants
specifically emphasized the need for peace education, especially involving young people.
Carolyn stressed the need for peace education in the schools and said that: “we need lots
more peace activists becoming teachers.” Betty felt that it is also important to educate
women who can in turn pass on the information to their children. All of the women
stressed the need for strong connections to be established between women and among
peace groups. Krishna spoke of the importance of different groups with different genders
working on specific issues at different times. She saw the importance of working
independently at times and also coming together to cooperate when that was the most
prudent way to achieve certain goals. She did not view it as necessary for women to

create specifically women-only spaces within which to do peacework. Betty echoes these
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thoughts as she reminds us that “while we often concentrate on one thing at a time, we
have to realize, in spirit, that everything is connected: globalization, the economy,
equality, women’s rights, justice, and so on, and we can’t be distracted from what we
do.” “But”, she continues, “when something big comes along in any one of these areas,
we have to realize that we are all working together.” This insight describes the
connections felt in a feminist and Native spirituality where all of life is connected. Ruth
demonstrated similar insight in her statements: “The spirit of Christ, or the light,” as
Muriel says, “is in all living beings, therefore all beings deserve to be treated with respect
and non-violence. If you really love the world around you like Muriel did, then you will
respond to the interconnectedness of life.”

This perspective is similar to the DAWN analysis, which was introduced earlier in
chapter 1. It is a holistic feminist analysis that illuminates the global web of connections
and one with which I use to frame this thesis. In many ways, the transformative vision
presented by DAWN is at the root of all feminist peacework. It sees patriarchy as
continually reinforcing itself, and it points out that women working successfully in any
one area for peace can begin to dismantle patriarchy to initiate the creation of a culture of
peace. This process has the capacity to initiate the domino effect, as it can inspire the
creation of other connected acts of peace. All of the women that I interviewed described
the qualities of an alternative women’s space that I will discuss in greater detail in the

next chapter.
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Chapter 6:

Women’s Spaces of Peace in the Public Presence

In the past three chapters I have focused on two organizations working for peace,
WILPF and VOW, and feminist pacifist leaders working within these organizations. In
these chapters I have drawn on their experiences of women’s spaces. In this chapter I will
explore the term women’s space as a tool that allows us to illuminate how and why it
needs to be created at both the micro and macro level. I will also examine how creating
women’s spaces is one way of creating peace. The purpose of this chapter is therefore to
link ideas that emerged from the historical chapters on WILPF and VOW, and those of
the participants, with the wider literature on women and peace.

A common goal shared by all of the women interviewed in this thesis was their
unwavering commitment to continuing to work towards the creation of an alternative
paradigm. Another common, yet often unspoken theme among the women was that
barriers exist within the patriarchal culture that we live in that prevent women from
taking up space. The corresponding lack of the presence of women’s values that
encourage the development of peace, equality, and cooperation in the public space has
hindered the development of a culture of peace. Throughout the interviews, one of the
most important notions of women’s space that emerged was that women’s space almost
always represents the persistent presence of peace. Since most public spaces within

patriarchy are not conducive to peace, more spaces for women are needed in order to
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create greater spaces for peace. Yet, as peace is not exclusively a women’s issue, in
chapter 7, I will explore the topic of gender-inclusiveness within spaces of peace such as
vigils and peace groups. This chapter will focus on how WILPF, VOW, and women
leaders from within these groups build women’s spaces and how these spaces interact
with the larger society.
Examining Women’s Space at the Local and Global Levels

The UN is an example of a place where women take up space in the larger public
sphere. This has been extensively researched, especially in regards to Resolution 1325, as
was discussed in chapter 3 about WILPF. It is important for women to work from within
as well as outside of specific patriarchal institutions in order to instigate change. Yet in
this context women are confined to operating within the framework of a patriarchal
institution. Because of patriarchal dominance within many of the mainstream political
institutions, women’s defining of the political space often originates at the local level.

Therefore, this chapter begins by primarily focusing on spaces that are created at
the local level and then moves on to discuss how these spaces connect to the larger
international sphere. The local spaces facilitate women’s empowerment at the grassroots
level and constitute the vital base for women’s global peace activism. They form an
integral part of a multicentered global women’s movement, an idea that was articulated
by Angela Miles (1996) and will be discussed later in this chapter and throughout this
thesis.

Vigils

There were many important ways in which VOW and WILPF created spaces for
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peace. For example, they organized vigils for peace, established a presence for women in
the middle of larger demonstrations for peace, and brought women’s voices into
coalitions such as the Halifax Peace Coalition. I will first discuss the qualities of
women’s spaces of peace as they are clearly illuminated in women’s peace vigils.

After extensive research engaging the historical literature about WILPF and
VOW, reviewing literature that focused on feminist peace activism, analyzing the data
from the interviews, and thinking through the many ways in which women take up spaces
of peace, I became aware of the profound theoretical importance of peace vigils, both at
the symbolic and physical levels. Using grounded theory methodology, I explored the
theoretical dimension of vigils as representative of women’s space, and this idea became
central to the thesis. Vigils allowed me to illustrate the conceptual connections between
women’s spaces and peace. Vigils represent the clear, unrelenting, continual, and
uncompromising presence of women taking up spaces for peace. The form they take
shifts according to the specific political issues they are responding to, but their core
values, involving the support of non-violent methods of conflict resolution, remain
constant. In this way vigils constitute feminist spaces that are orientated to change. The
concept around which they are organized may come from elsewhere but it is articulated
locally. This gives local groups the power to define their own reality. Vigils embody a
concentrated set of features that represent the essence of women’s spaces of peace, as
described below.

Holding vigils for peace is one of the most powerful ways in which women take

their space in the public presence. They are autonomous women’s spaces that
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simultaneously retain a strong connection to the public space. Vigils serve an important
function in the peace process; they bring the issues that need addressing into the public
focus. Public education is often a major focus of the vigils held by the Nova Scotia Voice
of Women. Members hand out literature to passers-by, ask them to sign petitions, and
generally bring pertinent issues into the public awareness. The structure they take ranges
from complete silence and the holding of placards, to speeches, and even song at times of
celebration according to what method is deemed most effective for imparting a particular
political message into the public space. Sometimes vigil participants encourage passers-
by to express positive curiosity, thereby engaging members of the public in conversation.
Expressing curiosity about the other people’s positions, utilizing the positive curiosity of
the “other side”, and listening to one another are all methods commonly used for non-
violent conflict resolution and fit well with the strategies and goals of the women’s peace
movement. Men are occasionally invited to stand with the women to show their support
but, in such circumstances, the agenda remains controlled by the women.

Muriel Duckworth saw the importance of getting women’s presence into the
public sphere via vigils. She recognized the power inherent in this gentle method of
promoting peace. Vigils physically embody the statement: “Peace is the way”, which
was often quoted by Duckworth when describing the peace process and, indeed, peace as
process. She would often to say at VOW meetings: “I think we need to hold a vigil”, in
response to a political crisis of any magnitude.

The qualities inherent in vigils illustrate how different small, women-only spaces

are from the larger patriarchal structures within our society. They maintain the strength of
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their grassroots origins while connecting to global issues. VOW and WILPF have both
participated in vigils with Women in Black, as I discuss in the next section. This creates
an international linking of spaces without losing the features of the local ones. It creates a
symbolic link with women around the world seeking peace.

Women in Black Vigils

Women in Black vigils began as a response to the Israeli occupation of Palestine.
“One day in January 1988 ten Israeli Jewish women from the radical left made a decision
to demonstrate together on the pavement of a Jerusalem square in solidarity with the
Palestinian people. They wore black, and stood in silent vigil” (Cockburn, 1998, 126).
This identification with each other and solidarity among women from all sides of the
conflict arose as they realized that they were subject to the same atrocities of war by the
men of the “other” side.'® For example, as Cockburn (1998, 126) citing Deutsch (1994)
adds:

As the popularity of Women in Black grew throughout Israel, these protest groups

provided a model for women’s protest groups in other parts of the world. Within

a short space of time women in the USA, Italy, the Netherlands, Australia,
Germany and England had organized similar vigils in solidarity.

Women in Black groups subsequently became a model for other women’s spaces
for peace throughout the world. They have spontaneously organized in many countries
around the world without a formal organizing structure and also at international
gatherings such as the World Social Forum. In 1988, Women in Black demonstrated the

fluidity of its form when it expanded to include joining a National Women and Peace

16 A theme that is addressed by Robin Morgan in The Demon Lover: On The Sexuality of Terrorism is the
way in which elements of patriarchy that violently oppress women transgress national boundaries, which
will be discussed in further detail in chapter 8.
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Coalition that had formed in Israel. It also began to participate in campaigns, conferences,
and organized exchanges (Cockburn, 1998). This is an example of the organic way that
women can organize themselves in contrast to the top-down hierarchical methods used by
patriarchy to structure political parties and governments, putting people into hierarchies
organized by those who seek power. The women’s peace movement that began with these
vigils accomplished two major goals: a feminist analysis was created that linked the
continuum of violence from the domestic to the military, and this common bond linked
women globally within the women’s peace movement (Cockburn, 1998). In addition, a
women-defined political goal of peace became more prominent as a result of these vigils.
Another important element of the analysis is comprised of the links of connectivity and
solidarity that Women in Black has and continues to foster among worldwide
participants.
Local to Global Connection

The persistent presence of the peace vigils and their solidarity with the women’s
peace movement set the groundwork for the future, opening up space for larger feminist
networks to carry the message of the large-scale rapes being carried out by the military
during the conflict in Bosnia into the larger public political sphere. Many interrelated
individual and social processes played a key roles in carrying the message into the public
space and maintaining it there: (1) the courage of the individual women who shared their
stories; (2) the vigils that held the space to create public awareness of the issues; and (3)
the already established global women’s movement that transmitted this knowledge to the

global media, with a feminist analysis so that it would not be sensationalized. Both the
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local and global spaces were equally as important in their contributions to expanding the
public’s knowledge of the rapes being committed. The persistence of the vigils proved to
be a key factor in retaining the seriousness of this issue in the public eye. The connection
between spaces of women that brought an awareness of the atrocities into the
international sphere greatly expanded women’s space in international politics. This
political support by local, nation, and transnational feminist organizations of the Bosnian
rape victims validated their experiences as women and comprised a vital component in
their healing. Cockburn (1998, 223) discusses how those who organized political and
medical support contributed to the resources that enabled the women to find “a new,
alternative, and self-respecting identity.” Because of the actions of many brave women,
historical silencing of rape victims during war by patriarchal cultures is being challenged
as an awareness of these atrocities is brought into the public sphere. By doing this they
greatly expanded women’s political spaces, on the individual, local and international
levels. Cockburn (1998, 223) introduces an important insight into the analysis of rape by
citing a transformative feminist scholar:
Cynthia Enloe (1995, 220), who has long studied the gender implications of war,
sees it as something new that in the Bosnian situation women’s organizations then
and there carried the issue into what quickly became an international political
network of feminists ‘using news of the Bosnian women’s victimization not to
institutionalize women as victims, not to incite men to more carnage, but to
explain anew how war makers rely on particular ideas about masculinity.”
Subsequently, space was created for the development of new discourses and
language that acknowledges women’s reality. Cockburn builds on this argument with the
writing of two feminists from Belgrade, Maladjenovic and Litricin, who were actively

involved in the international network. They explain why a feminist analysis is crucial to
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developing an accurate understanding of rape during war. They realized that: “We know
that if we are to say aloud who we are and what we want there will be no historically
accepted political patterns for our experience or our language” (Maladjenovic, L. and
Litricin, 1993, 119, as cited in Cockburn, 1998, 223). Viewing rape in war through a
feminist lens offered the women a new language by which to speak of the atrocities they
had experienced. It supported the women in developing a new way of perceiving and
conceptualizing their experience through their own eyes. They were able to construct
their new identities through the reality of their own subjective truths, leaving behind
those ascribed to them by patriarchal culture. New types of international women’s spaces
facilitated a feminist analysis of the specifically gendered nature of war to be brought into
the public sphere and to create public awareness of these issues.

The international community of women created new international space for
women by making and keeping public the news of the systemic rapes of women that were
carried out by men on both sides of the conflict (Cockburn, 1998). While it has almost
always been a tactic of war, this was the first time it was talked about to this extent in the

public space.!” “The Women in Black vigils have been classic non-violent direct action,

17 When feminist journalist and speaker Michele Landsberg gave her keynote lecture at a Conference in
Halifax, entitled: “Feminism and Women’s Health in Canada”, on March 15, 2009, she brought an even
broader analysis of rape to the discussion, by also including a critique of neo-liberalism. In her talk she
related the deadly intersection of modern neo-liberal economics with the predominant military culture,
resulting in the violent use of rape as a tool of war in the Congo, which was reported by her husband
Stephen Lewis, past UN AIDS envoy to Africa. Mining companies send in men infected with HIV into
villages to rape the women, causing entire villages to flee into the jungle and effectively depopulating the
area, providing unlimited access for mining. Rape as a weapon of exploitative development attests to the
need for continued vigilance by feminists in order to identify these new forms of patriarchy with an
accurate analysis. But this story may also offer a glimmer of hope to women. It is encouraging to note the
number of men, such as Stephen Lewis, who advocate for the rights of women and also to note the
political leadership of men that is necessary to solve major problems of our time. Stephen Lewis stated in
his Massey Lecture Series: Race Against Time, also published as a book of the same name, that an
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women choosing to put their bodies politically into play, stepping out of line with
‘society’ by stepping into line with each other” (Cockburn, 1998, 169). Cockburn (1998,
169) quotes one vigil participant, Zajovi¢ (1995) as she asserts: “We refuse to be the
hostages of the regime and a state that makes war. We transform our anger into non-
violent actions.” Cockburn (1998, 169) continues: “The vigils were the only anti-war
actions in the whole of Yugoslavia that were visible, regular and permanent. They were
also unique in being unequivocally feminist. The persistent presence of vigils was
important as it kept the issue of the rapes in the public presence long after the
international media had determined that they were no longer a novel sensation.”
Vigils as Flexible in Form

Vigils vary in style in different locations and in response to the different
circumstances to which they are responding. Women in Black vigils in Israel and Bosnia
were constant in response to the immediate and constant issues of war. The features of
vigils held by VOW in Nova Scotia have varied in response to different circumstances,
often focusing on public education yet also showing the same persistent strength as
Women in Black Vigils. Betty Peterson, of Halifax VOW, turned theory into action by
holding a vigil every Friday throughout the duration of the first Iraq war. This ability of
vigils to assume different forms gives power to local groups to define their own reality in
response to different circumstances. The fluidity of form represented by VOW vigils is in
contrast to the constancy illustrated in Women in Black vigils in Israel and Bosnia.

Theoretical Implications of Vigils

increase in women'’s rights in Africa coupled with increased funding in aid were the areas that would
greatly help to bring a halt to the spread of the pandemic of AIDS.
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Sandra J. Berkowitz (2003) summarizes many of the deep theoretical meanings
contained in vigils, many of which I refer to in this chapter, and their subsequent value as
women’s spaces of peace. Berkowitz (2003) explores the multiple meanings in the
symbolic nature of vigils held by Women in Black in Can We Stand With You? Lessons
From Women in Black for Global Feminist Activism. In this article, she discusses why it
is important to develop an understanding of vigils as representative of women’s spaces of
peace: “Vigils constitute a model that we can learn from as they contain the key elements
of international feminist activism” (Berkowitz, 2003, 94).

Women in Black are careful not to essentialize the experiences of women and the
concepts of ethnicity and religion, as the women are from different political convictions
and are united by their “need to actively and strongly oppose the occupation” (Helman
and Rapoport, 1997, 686, as quoted in Berkowitz, 2003, 96). Respect for diversity is an
integral part of Women in Black and the coalition of women’s peace networks that stand
in solidarity with them.

Women in Black vigils contain the symbolism of a pacifist feminist message of
protest.'® Berkowitz discusses out how vigils draw attention to many of the primary
concerns addressed within this thesis by describing how they encapsulate new ways of
conflict resolution. These new ways involve cooperation and solidarity, and they move
society away from violent forms of conflict resolution practiced by patriarchy, and
toward a culture of peace. This supports a primary theme within this thesis that there is a
need for the expansion of women’s space.

Berkowitz (2003) brings to our attention that the strength of the informal vigil

'8 See Berkowitz (2003) who was my inspiration for the formulation of this idea.
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structure, utilized by Women in Black, lies in its ability to respect diversity while creating
an atmosphere of safety. “Unlike a demonstration with a common, single purpose, a
woman who stands in a vigil recognizes that she does not come to join a demonstration,
she is the demonstration” (Roubleu, 1993, 155, as quoted by Berkowitz, 2003, 96). This
describes how women embody spaces of peace. Svirsky, (2000, 240), is quoted by
Berkowitz, (2003, 97) as she explains how Women in Black found “support and
sustenance” and how “[t]he impact of our activity in Israel was amplified by the dozens
of Women in Black vigils that formed all over the world, some in solidarity with our
cause and others taking a stand about their local issues.”'” VOW and WILPF have both
participated in international vigils that Women in Black has co-ordinated. Berkowitz
(2003, 98, quotes Gurevitch, 1997, 209) in addressing this point: “The voice out of
place”, in this case serves as a powerful metaphor for the activities of the coalition of
peace networks affiliated with Women in Black.” As Berkowitz (2003, 98) points out:
“The voices of these women are out of place in each location in patriarchal societies. If
we listen, the voices remind us that locations and standpoints are central to identity and to
politics. But, at the same time, the voices tell us that one need not be from a place to
speak about a place. Feminist scholars and activists need not be afraid of speaking for
others and with others in non-essentializing ways.” Berkowitz (2003, 98) builds on her
argument by quoting Darling-Wolf (1998, 417), who describes the importance of
solidarity among the feminist movement: “Ultimately the possibility of speaking for

others determines feminism’s political effectiveness.” Berkowitz continues, adding that:

' This type of learning shared among women from the local to the global exemplifies that done within a
muliticentered global women’s movement, a concept that has been theorized by Angela Miles, and will be
discussed in greater detail in chapter 9.
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“The power of this action is enhanced by the awareness of our own unique standpoint,--
particularly when we do it in a manner that recognizes that we speak from our own
historical and cultural contexts” (Berkowitz, 2003, 98). “The point is not to come to a
single understanding of solidarity, but to understand ways in which we can stand in
solidarity with others” (McKerrow, 1989, as cited in Berkowitz, 2003, 98). McKerrow
(1989), as quoted by Berkowitz (2003, 98), describes the new type of space that Women
in Black creates: “... revisiting the question of whether Women in Black is a model for
global feminist peace action, I would say that it is, in the sense that it provides not a
single model of a social movement, but a critique of freedom.” Berkowitz (2003, 98)
adds that Women in Black is “a model for discourses of women’s empowerment on both
local and international scales.” Berkowitz (2003, 98) also points out that it is its respect
for different standpoints and flexibility that “positions Women in Black to become a
positive and effective model for international feminist action, so long as we remember to
measure that success on many levels.”

Vigils are one way practiced a lot by VOW and WILPF, but they are not the only
way women’s organizations occupy and create political spaces within the public sphere.
The beginning of this chapter highlights women in the public space and the importance of
vigils as one of the key practices of peace groups. In the next section of this chapter, I
extend the argument in support of the expansion of women’s spaces beyond the peace
movement and include other feminist spaces of peace and empowerment that women
have opened up in the larger political sphere. These groups are included in order to

illustrate how peace is an integral part of feminism that has been extended beyond the
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perimeters of formalized peace groups by women working in groups that focus on
various different issues. They include examples of women’s groups that occupy women’s
space with a holistic feminist analysis. While they were not created with peace as a
primary focus, they actualize many of the qualities of women’s spaces of peace such as
non-hierarchical relationships and non-violent ways of solving problems in a different
way to that done by male political institutions. As groups containing the features of
peacemaking and peace practices of women, they are expanding women’s spaces of
peace in the public sphere.
World Courts of Women

Since 1993, public hearings on violence against women during war have been
organized by the Asian Women’s Human Rights Council (AWHRC), a major actor
within which was Corinne Kumar. In this section I will describe the World Courts of
Women as organized by Corinne Kumar (1995) and described by Paola Melchiori (1998)
in her discussion of the concept of women’s space. These Courts expand women’s space
in the public political sphere by creating a bridge between the private and the public
political spheres, in a similar way to the Bosnian vigils, as is discussed above. Both
actions have brought knowledge of war crimes committed against women, once relegated
to the domestic sphere, into the public space. “Madhu Bhushan of the AWHRC explained
to me [Cockburn] that the purpose of these courts is to ‘critique the dominant human
rights discourse and its ideological underpinning in Enlightenment values, such as
possessive individualism, rationality and objectivity’ ” (Cockburn, 2007, 168). Therefore,

there is no prosecution or defence, and as there is no question about whether to believe
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the women or not, judges or jury members, who are chosen for their wisdom and
experience, simply listen and understand (Cockburn, 2007). Melchiori (1998) describes
this expansion of women’s space as an important part of the work that the World Courts
of Women engage in. Since 1993, public hearings on violence have been organized by
Asian women’s groups. In her writings, Corinne Kumar (1995) demonstrates the
importance of those meetings. “The phrase ‘public hearing’ implies a space where voices
traditionally hidden in the private sphere (in particular with respect to sexual crimes) can
be listened to in public” (Melchiori, 1998, 98). This analysis of violence in some of the
Courts tries to understand the reasons for growing sexual abuse in the contexts of new
economic policies and quick processes of modernization and globalization. “Through the
voices of victims, students, ‘women of law’, artists, inventors of ways of survival and
resistance, both individual and collective, violence against women enters the public
space” (Kumar, 1995 as cited in Melchiori, 1998, 98). “That violence against women in
every culture has always been considered to be part of the private world and, as such,
outside law and even outside the possibility of being named” (Melchiori, 1998, 98).
“These voices, heard collectively in a public arena, cast a different light on civilization
and give women a new way of considering themselves” (Melchiori, 1998, 99). “New
concepts come from juxtaposing (1) the personal and the political spheres, (2) the public
and the private spheres and (3) the history of single individuals and macro-history”
(Melchiori, 1998, 100). “It is important for people that come to these hearings not to
simply be horrified by the ‘horrid and repetitive aspects of violence against women, but

to come to these gatherings to listen to those who dared dream in a different way’ ”
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(Kumar, 1996, 6 as cited in Melchiori, 1998, 100).

The World Courts of Women that deal specifically with violence against women
during war are important not only because they empower the women who speak there,
but also because women worldwide previously suffered the grievous effects of war in the
silence of the domestic sphere. “Like a chain effect, it has opened people’s eyes; it has
got other women to talk; it has focused attention on similar atrocities at other sites, such
as the Gulf war; it has reopened the search for links between prostitution and war, and
between the structure of civil society and military institutions” (Melchiori, 1998, 99).
The Courts have helped to expose the continuum of violence that operates within
patriarchy, during both peace and wartimes. “The cultural importance consists of talking
publicly about these matters and listening to acts of both individual and collective
resistance” (Melchiori, 1998, 100).

Women’s Spaces at the World Social Forum

The World Courts of Women have since expanded to challenge a large spectrum
of global social issues that incur violence against women. Since 2003, they have become
part of the World Social Forums and are defined by Corinne Kumar, who became the
International Coordinator of the Courts and Regional Coordinator of the AWHRC..., as
“a gathering of voices and visions of the global south that locates itself in a discourse of
dissent, challenging the new world order of globalization and wars” (Kumar, 2006, 4).
The Courts are an excellent example of women’s voices entering the larger public space.

At the Polycentric World Social Forum held in Bamako, Mali, women “focused

on the Wars of Globalization which addressed the systematic violence of neo-liberal
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globalization in all its institutional forms and the resulting systems of violence,
dispossession, destitution, impoverishment and exclusion.” Vandana Shiva (2006), one of
the judges at this World Court, “gave expert analyses of globalization, bio-diversity,
indigenous knowledge and intellectual property rights of communities and cultures in the
south. She spoke of interconnections between development, environment, and security
and emphasized the need to create a new generation of peace movements based on the
visions of women” (Shiva, 2006, 8).

The summary of the Court of Women at the World Social Forum at Bamako, Mali
in January 2006, entitled “Outcomes” (WSF, 2006, 10), illustrates the magnitude of
themes dealt with in the Courts. “The Court of Women deepened the understanding of the
systems of impoverishment: wars, colonialism, privatization, debt, unfair trade policies,
corruption, bad governance amongst other issues. The importance of the complementary
roles of men and women in communities, the focus on women as victims but also as
people making their contributions for social change and sustaining livelihoods was
clearly visibilized. The Court enabled the testifiers as well as the audience to understand
the challenges of the globalization, sources of conflict, its effect on gender roles and the
resultant violence and impoverishment which has a women’s face” (World Social Forum,
2006, 10, W.F. Representative). New spaces for a collective dialogue for peace were
formed by these Courts, spaces that can form the basis for the creation of an alternative
culture of peace. It is no accident that after the Court of Women in Bamako, Mali, a
planned Women In Black peace circle was established with women asked to bring

messages of solidarity from their home regions. And also, to the WSF in Nairobi, Kenya,
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Linda Christiansen-Ruffman brought messages of solidarity from the Nova Scotia Voice
of Women for Peace that was composed by the author and a participant in this thesis,
Ruth Bishop.

The women who spoke at The World Courts of Women talked not only of the
crimes committed but of new hopes for the future. The themes that were expressed by
these women were summarized in a report written by Corinne Kumar (2006) about the
World Courts of Women. In her summary of the Courts that were held in Karachi,
Pakistan, in 2006, from March 24-29, Kumar (2006) quotes Ita Nadia and Wahu Kaara.
Kumar (2006, 5) summarizes the words of Ita Nadia from Indonesia who spoke on
Militarism and Fundamentalism and described the Courts as:

... as a powerful new space to redefine history from the perspective of women.

For the stories of the women interspersed with the poetic visuals, she felt, not only

help to communicate the pain of one woman to the other but also stay on as a

collective memory. We cannot, she felt, postpone our movement and the time
therefore is now for us to strengthen spaces like those the Courts offer.

Kumar (2006, 4-5) also summarizes the words of Wahu Kaara from Kenya who
spoke on the wars of globalization:

Wahu Kaara also spoke of the Courts of women as carrying within them the seeds
of the vision of the world we are all yearning for: we are, she said, the women of
life, women who are oppressed and dispossessed; but we are also part of a world
that recreates, that cares, loves and sustains. From this space then we must ensure

that the market economy must be replaced by the life economy: an economy that
is sustained by the women of the world.

Kumar (2006, 8) also discusses in her Report how ecofeminist, writer, and
activist, Vandana Shiva also urges us to return to the center of women’s knowledge,
leaving the masculine mind-set that has oppressed both women and nature with the same
hand. Shiva makes the links between this dual oppression and war, which is also the

largest cause of environmental destruction. Women’s knowledge such as that of
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principles of biodiversity and subsistence agriculture that for so long has been displaced
by modernization is now desperately needed in order to save the planet (Shiva, as cited
by Kumar, 2006, 8). Vandana Shiva (1988, 1989, 2000) brings women’s presence into
the larger social movements, in this case the environmental movement. Her work
represents a theoretical way of changing the paradigm and also a way of changing the
paradigm as part of larger social movements that supports the creation of a new holistic
paradigm of peace.
The Chipko Movement

In this section I discuss a brief history of the Chipko movement and the reasons
behind its inception. I include it here because it illustrates the historical roots of
ecofeminism; it is a clear recording of a successful strategy that has been implemented by
women historically to reclaim space and to push back patriarchal forces that are seeking
to destroy the environment. It also offers a living example of how peaceful principles are
integrated into, and practiced within, women’s groups that are working on many different
issues that are related to peace yet not specifically designated as peace groups. Some of
these direct interconnections between peace and the environment are made visible by the
Chipko movement. A brief outline of the origins of the Chipko movement is summarized
by Vandana Shiva (1989, 67) in the following quote:

In the mountain regions of the Himalaya, the women of Garhwal started to protect

their forests from commercial exploitation, even at the cost of their lives,

embracing the living trees as their protectors. Beginning in the early 1970s in the

Garhwal region of Uttar Pradesh, the methodology and philosophy of Chipko has

now spread to Himachal Pradesh in the north, to Karnataka in the south, to
Rajasthan in the west, to Orissa in the east, and to the Central Indian highlands.

As environmental problems may well be the basis for most future conflicts, this
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movement serves as an important model from which we can learn, and the Indigenous
knowledge that it is rooted in may contain the seeds of an alternative paradigm in which
sound environmental practices play an essential role.

The Chipko movement became an example of how a local action developed
global implications when activist Vandana Shiva (1989) brought an awareness of it into
the public consciousness. It involves women in India successfully working with the
environment, over time, to sustain the biodiversity of the region. As a model, it embodies
important features that are found in both the multicentered global women’s movement as
described by Angela Miles (1996) and the DAWN (1987) analysis. In both theoretical
platforms, knowledge of a local action is shared among women globally and helps other
women to understand their own situations. This, in turn, helps to identify similar patterns
of systemic oppression that affect women similarly in different parts of the world. In this
way, the development of a holistic analysis supports the expansion of women’s political
space by supporting the creation of solidarity among women globally in order that they
might work on these issues collectively.

Shiva (1989, 66) explains why it is important to trace environmental movements
that were begun and led by women:

Environmental movements like Chipko have become historical landmarks

because they have been fuelled by the ecological insights and political and moral

strengths of women. I will dwell at some length on some of these exceptional
women because | have personally been inspired by my interaction with them, and
because I feel that it is unjust that the real pillars of the movement are still largely
unknown. The experience of these powerful women also needs to be shared to
remind us that we are not alone, and that we do not take the first steps: others

have walked before us.

The primary goal of the Chipko movement was to stop the deforestation of trees

107



that was leading to ecological devastation and to maintain practices of healthy forestry.
For example, an ancient practice of lopping trees, or only thinning them by taking part of
the tree, can actually increase forest density (Shiva 1989, 66), and clearly describes the
differences between the women’s connection to the forest, or a living women’s space,
and the male forestry managers, or male space:

Groups of women, young and old go together to lop for fodder, and expertise

develops by participation and through learning--by doing. These informal forestry

colleges of the women are small and decentred creating and transferring
knowledge about how to maintain the life of living resources. The visible forestry
colleges by contrast are centralized and alienated: they specialize in a forestry of
destruction, on how to transform a living resource into a commodity and
subsequently, cash. Forestation of ecologically appropriate trees was also
encouraged.

On December 14, 2009, Shiva spoke at the Copenhagen People’s Summit and
described environmental destruction. She linked the rise of conflicts as a direct result of
the lack of resources in regions where there has been environmental devastation causing
the destruction of whole ways of life for entire regions (Shiva, December 14, 2009, on-
site interview).”’ By asserting this knowledge in the mainstream political sphere, writers
and activists like Vandana Shiva (2009) are inviting decision-makers to use it in a
preventative, non-crisis oriented, management style, in order to avert the major disasters
that are now occurring with greater prevalence on the planet.

The World March of Women
The World March of Women shows how values of peace are integral to feminism

within the global women’s movement. It is a transnational and global women’s

movement with a local component that demonstrates the way in which non-institutional

2% |n this particular talk, Shiva was discussing the Himalayan region, although the linking of environmental
destruction with potential conflicts can be applied to many parts of the globe.
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feminist networks come together and take up political space. It originated on March 8§,
2002 and is described by its website (Internet Source - http://worldmarchofwomen.org):
It is an international feminist action movement connecting grass-roots groups and
organizations working to eliminate the causes at the root of poverty and violence
against women. Its main fields of action are: The Common Good and Access to
Resources, Peace and demilitarization and Women’s Work and Violence against
Women. It supports actions at the global, national and local levels. Among its
many goals are the underpinning of political actions by a feminist analysis and
connecting feminists globally to bring about changes that include peace through
dialogue and collective actions.
The Women’s Global Charter for Humanity was adopted on December 10, 2004.
The Charter describes the vision of the world women want to build. This world is based
on five values: equality, freedom, solidarity, justice, and peace. These values describe
those promoted by and in women’s spaces of peace. The 2011 Actions by the World
March of Women include messages delivered on March 8, 2011 to the European Young
Feminist Camp to connect young feminists with each other and “to promote exchanges in
relation to our political visions and experiences at a local, national, continental and
international scale, and thus to formulate new projects and prepare future struggles”
(http://worldmarchofwomen.org).
Wise Women’s Workshop
The Wise Women’s Workshop in Norway is described by Christiansen-Ruffman,
Melchiori, and As (2006) in Portraits of Women’s Wisdom: Feminists Exploring New
Paradigms in Life, Knowledge and Politics and is included here because it illustrates the
form that new, alternative feminist spaces for women can take. It includes elements of

women’s space that form elements of a positive peace in an analysis that is attempting to

go beyond envisioning peace as simply the absence of war. It is an explicit example of a
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space where women who were local leaders were brought together to discuss their
experiences and to engage in transformative knowledge creation. It began to articulate
possible elements of a feminist vision. Feminists for a Gift Economy, which became an
international organization that promotes a transformative vision for a transformative
paradigm, came out of the Wise Women’s Workshop. Feminists for a Gift Economy went
to the World Social Forum in Porto Alegre, Brazil, to try to get a feminist inspired
alternative framework into the larger social movement alternative paradigm. This is
another example of feminist thinking trying to get into a public space and a male
dominated alternative space.

The original meeting of the Wise Women’s Workshop was composed of thirty
women, drawn together by the three dedicated coordinators mentioned above. It was
described by one participant, Muriel Duckworth, also a participant in this thesis, as the
best conference she had ever attended and one of the best, if not the best, experience of
her life. In discussing the key features that made it different from other conferences, she
talked of how it was structured so that one could live a normal life while attending
workshops. She emphasized how one free period of time was scheduled into each day,
facilitating the forming of connections among women and a level of sharing that might
not have occurred had it been run at the usual fast pace of other conferences she had
attended. She also spoke of the value of integrating art and music into the program,
reflecting some of the multidimensional elements that have traditionally comprised
women’s spaces. One of Muriel’s favorite memories of the conference was listening to

the women singing and dancing to music as she went to sleep at night (Thesis Interview
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with Muriel Duckworth). The expression of joy represents one of women’s most
profound strengths, and Melchiori discusses how “Corinne Kumar (1996, as cited by
Melchiori, 1998, 100) often refers to the power that art can give to a “battered soul.”
Ngahuia Te Aekotuku, a participant at the Wise Women’s Workshop, echoed these
sentiments in the following quote: “For Maori, particularly, the arts have always been a
vehicle for resistance and transformation” (Ngahuia Te Aekotuku, 2006, 10). Muriel
spoke of how the availability of computers allowed the women to maintain their
connections with the outside world via email, illustrating how relational networking is an
essential element of women’s universal space, and like vigils, this space was separate yet
still connected to the larger public space. As the authors explain:
There were women working to change the oppression of women, to resist the so-
called globalization of our economies and resources, to preserve our
environmental diversity, and to create a culture of peace. A key feature of this
space, and reason for the need to create transformative women’s spaces, is that
through listening to each other and reflecting on what we have heard, we can
build on our shared wisdom and develop new insights about ourselves and the
world around us; feminist knowledge creation was facilitated. The hope was that
both individually and collectively, our knowledges would grow,...and they did
(2006, 6).
The space described in Portraits of Women'’s Wisdom: Feminists Exploring New
Paradigms in Life, Knowledge and Politics embodies a strong sense of empowerment
representative of the new types of spaces that women aspire to and work to create in the
realization of a culture of peace.
I have now focused on four women’s groups and two events that are
representative of women’s space and how they expand elements of peace within the

public sphere. In the following sections of this chapter and in chapters 7 and 8, I continue

to point out features of these spaces that still need to be introduced, such as the different
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qualities present in women-only and mixed-gender peace groups.
Features of Women’s Feminist Political Space
The normalized values of the pervasive patriarchal culture in which we live are so
internalized by women that it is often only from within the safety of a women-only group,
where we are less influenced by patriarchal thinking, that we can avoid being co-opted by
these values and begin to identify the values that are specific to women’s space. Angela
Miles (1996, 5) supports this idea in Integrative Feminisms: Building Global Visions,
1960s--1990s, and also discusses the merits of consciousness-raising groups and why
they are necessary:
This collective process of self-reflection and self-affirmation stands at the core of
integrative feminist practice. Therefore, the development of positive female
identity is necessarily a political process that can only proceed as women act
collectively to give each other support and to confront the relations of domination

that their new identities challenge.... [C]onsciousness raising at its best unites
individual activity and change with collective theorizing and social action.

Dualistic thinking, common in the dominant patriarchal culture, is challenged by the
development of a more holistic feminist analysis, with women as subjects of their own
lives rather than objects of the male experience. “As a form, these groups embody the
concrete integrative attempt in early feminist politics to overcome divisions between the
personal and the political, means and ends, theory and practice, process and product,
subject and object, reason and emotion” (Miles, 1996, 5).

Both Angela Miles (1996, 16) and Christiansen-Ruffman (1989), illustrate how
“women-only” groups are important in their discussion of the negation of women’s
existence by men. For example Miles illustrate this by showing how women’s space is
invisibilized in mainstream culture:
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To recognize themselves as women, women must see that ‘man’ has never
included them: that the affirmation of ‘brotherhood’ and manhood (by white,
Black, native, Chicano, Québécois, and other men) excludes them and is in most
cases built on their negation; that, for men’s purposes, they serve largely
instrumental functions as nature does; and that they are defined in these terms.

The development of a holistic feminist analysis allows women in the peace movement to
identify the systemic causes of war that lie deeply rooted in patriarchal culture and to

build peaceful alternatives.
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Chapter 7:

Analysis of Women-Only Versus Mixed-Gender Spaces for Creating Peace

Women-Only Spaces

The question of whether to include men in women’s peace groups or to maintain
them as women-only spaces arose consistently within the discussions about women’s
space in both the interviews and the literature on peace. Women'’s spaces are still not
recognized as an accepted part of mainstream culture. The further contraction of those
spaces in present times, a pattern or phenomenon that has occurred historically in times
of war and economic crisis, adds a sense of urgency to the discussion regarding the
necessity of creating and maintaining women’s spaces.

New forms of patriarchy, or neo-patriarchy, are emerging in society in ways that
are often unrecognizable. This underscores the importance of women-only spaces so that
these new forms may be identified and challenged by a carefully articulated and
constantly evolving holistic feminist analysis. As Paola Melchiori (1998) argues: “It is at
that level that women’s politics worked originally, showing and questioning the hidden
passages from nature to civilization, from ‘natural life’ to political existence. Women re-
focused the hidden aspects of the ‘brothers’ that is at the foundations of democracy--and
citizenship--and made their implications more explicit” (Melchiori, 1998, 92). Women
have often participated in patriarchal society, finding it easier to become better than men
at men’s work, in order to gain access to scarce resources (Melchiori, 1998).

In chapter 5 I discussed the themes evolving from the interviews with women

peace leaders. Of the six major topics that emerged, four were critiques of patriarchy:
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perceptions of hierarchy, economics, religion, and the environment; the other two were
alternative feminist methods of action: pacifism and alternative visions for peace. Despite
diverse backgrounds, methods, and activist styles, there was a surprisingly high degree of
unanimity among the ideas expressed by the participants, especially in their critiques of
patriarchy. Among the themes concerning alternative feminist actions, the only area
where I discerned any significant difference within my sample, concerned whether or not
to work exclusively in women-only spaces for peacework. This difference only became
apparent in how they translated their ideas into action and where they chose to focus their
time and energy at the beginning of the second Iraq War.*' This chapter begins from my
data with a discussion of women-only spaces.
Women-Only Spaces in Patriarchal Context

At the onset of the Iraq War, three of the six women I interviewed chose to work
with men in the Halifax Peace Coalition (HPC). The HPC was the second manifestation
of a coalition of peace groups in Halifax, and it became extremely successful, in contrast
to its earlier manifestation which was less focused on organizing events. It was initially
formed in response to the U.S. threat to invade Iraq. This did occur, but without Canada’s
direct participation, something many attribute to the large-scale demonstrations which
protested against this move. The HPC was instrumental in organizing these marches and
speakers in order to garner public support against the invasion. One thesis participant

pointed to its latter success as the result of a particularly effective and cohesive group of

2 In my original thesis design, | had considered including a study about the Canadian Peace Alliance, a
national mixed-gender coalition of peace groups, but | decided not to pursue this area of the research
because of logistical reasons and because it was leading me away from my focus.
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members, with a higher degree of female leadership than the previous coalition. Alleson,
Carolyn, and Betty made the decision to join the HPC, and in fact, they took leadership
positions in it. They retained their affiliation with VOW and at each VOW Meeting, a
member of VOW who had also joined HPC presented a summary of the HPC’s actions
and progress. Ruth and Muriel chose to stay and continue in their leadership positions
within VOW. Muriel encouraged VOW members to represent VOW at HPC meetings so
through them The Voice of Women would have a “presence at the table.” She drew
limits so that her time and energy would be well spent and not over-committed. While
she supported VOW’s membership in the coalition, Muriel was quoted as saying at one
meeting: “I feel that [ am meant to stay and work within The Voice of Women.”

This strategy of Muriel’s ensured that she was able to focus her energy
successfully in one area and ensure the continued presence and strength of women-only
spaces while also connecting with other spaces and extending the reach of VOW. This is
one of the ways in which she emulated the qualities inherent in women’s spaces of peace
as I discuss later in the thesis. Her way of living peace contained within it teachings for
others of how to create spaces of peace. Her approach and the way she carried it out

embodied many of the themes that have evolved within this thesis.*

2 It is, nevertheless interesting, because women-identified women often chose at different times to work
in women-only spaces, in coalitions with men on common projects, and in influential male orientated
spaces advocating for women, as indeed is reflected in the activity paths of my sample. For example,
Krishna worked for most of her professional life in the UN, a male dominated system, for years, yet she
worked consistently for women’s rights within that system, and later in a women-only organization,
namely WILPF. This example illustrates the complex feminist holistic thinking that defies binary logic.
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The Internet as Patriarchal Space and the Debates Around Women-Only Spaces:
Weblog on Women-Only Spaces Conducted by Feminist Peace Activist and Scholar,
Cynthia Cockburn

In 2004 feminist writer and peace activist Cynthia Cockburn (2004) organized a
weblog to discuss whether or not to include men in women’s peace groups, specifically,
in this case, in Women in Black Vigils. In this section I will review the results of the
weblog, an important theme because it brought to light the seriousness of this issue in
relation to women-only spaces for peace. Given the urgency of the need to develop
peaceful alternatives within our society and the awareness that patriarchal systems have
not produced a peaceful world, this weblog discussion illustrates why some women-only
spaces are necessary until women’s peaceful values can have a stronger influence within
our society. The weblog took the form of a debate and was summarized by Cockburn
(2007) in From Where We Stand: War, Women’s Activism and Feminist Analysis. 1
include some of the major points of this complex discussion, starting with arguments for
not including men.

Among those who put forth arguments for not including men were women who
thought that men were “reproducing the patriarchal model, manifesting a way of
addressing and using power very differently from that preferred by feminists” (Cockburn,
2007, 216). A feminist analysis that addressed the gender issues in militarism and war
was never a part of the agenda in mixed-gender peace groups, where men focused on

becoming leaders and recreating hierarchical relations instead of dealing with problems

or critiquing masculinity (Cockburn, 2007). As previously discussed in the chapter 5,
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this critique was echoed by the majority of the participants interviewed for this thesis,
and they cited it as their primary reason for joining women-only peace groups. In the
weblog, some women also stated that men sometimes incited violence as a means to an
end which was never seen as justifiable and was therefore incompatible with women’s
peacework (Cockburn, 2007). An example of this was seen at the 2010 G-20 protest in
Toronto where a small number of largely male protestors known as the Black Block
turned to violence. This was used by police to justify a violent response to the marchers
and served to distract media attention away from the true message of peace that was
represented by the thousands of non-violent protestors.

Women-only spaces were seen by some as necessary within a patriarchal culture
in order to provide a safe space for women to work for peace where the differences in
their experiences could be safely shared within an environment where they felt that they
would be accepted. Maria Eugenia Sanchez described the practice of La Ruta Pacifica, a
women’s group for survivors of rape in the following way: “It’s a political choice to be a
women’s organization, it’s not exclusion” (Cockburn, 2007, 216). Other opponents of
including men suggested that men need to work together first around the issue of male
dominance and the oppression of women in order to show their willingness. As they
might argue, women’s existence within a patricentric culture is defined by men and
men’s relationship to them. In order to develop and maintain control over their own
agenda, many women felt that it was important to reclaim separate women-only spaces.
These spaces are important because of the peaceful values they contain that are distinctly

different from those found in patriarchal spaces, especially larger public spaces. A
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consistent theme in both the interviews and peace literature is that this lack of the
presence of women’s values in the public space has hindered the development of a
culture of peace. It is specifically because these spaces are so rare that women in the
peace movement strive to create and maintain them.

One reason put forward by women who contributed to the weblog, which was in
favour of including men, was to extend kindness to men who had been traumatized by
war and patriarchal violence. Others felt that the absence of men from active peace work
and childcare was unfair. Moreover, some women considered that allowing men to
participate in peace activism with us would increase equality and reduce gender
stereotyping. Still others, in Women in Black groups, added that they allow husbands to
join activities, but to assume no organizational role. Men have also been allowed to join
WILPF groups at different times but similarly cannot assume organizational roles.

One controversial topic that was discussed in the weblog was how to include
people along the gender continuum. It was suggested that any people who identified as
women would be welcome. Women in Black in Belgrade provides a “free zone” where
women and men can express their sexual identities freely, creating a non-homophobic
and non-nationalistic space that was gratefully acknowledged by one gay respondent in
the weblog (Cockburn, 2007, 221). In order not to exclude people along the gender
continuum or allow identity politics to divide the members, a non-dualistic solution
emerged: one wherein groups that included people on the gender continuum could co-
exist with but operate separately to women-only peace groups, and the inclusion of men

could apply to specific actions such as vigils. This would include people who claimed
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identities in the “in-between-spaces”, not identifying clearly on one side or the other of
conventional binary distinctions, yet it would acknowledge the fact that women
experience shared oppression as a group within a patriarchal culture. Therefore, such
women-only spaces would provide some distance from the influence of male values, so
that notwithstanding any internalized sexism, and collectively, women would be able to
offer each other the validation and strength needed for successful peace actions.
Cockburn (2007, 222) summarizes the views of the majority of weblog
contributors in the following statement: “Because most of the people in the world self-
identify or are identified as either male or female, not excluding lesbians and gay men,
and that as women have collectively experienced oppression by men, it makes sense to
affirm that identity, and seek the solidarity of other women as ‘women.” ” She further
summarized the crucial elements of the argument that supported women-only spaces of
peace in the following statement: “They’re in no doubt that gender is a social
construction, they may well understand gender to be lived in a variety of different ways,
they may be strongly anti-homophobic, but pragmatically they find women-only
organizing to be politically effective and productive (as well as, frankly, more
comfortable)” (Cockburn, 2007, 222). This conclusion that the weblog reached, one that
was in favor of maintaining some women-only spaces for doing peace work, coincided
with a primary theme that evolved from the views of the majority of the participants who
were interviewed for this thesis: that strong women-only spaces are a primary key to the

formation of a culture of peace.
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The Internet as Masculine Space, Women’s Political Culture and Feminist
Alternatives

Throughout the weblog, the internet itself became the framework or canvas on
which the tensions around whether or not to include men in women’s peace work were
played out. This provided a virtual metaphor for the problems women encounter when
doing peace work in the public sphere. The discussion itself became a living example of
the perils involved in women taking up space within a patriarchal culture. The
respondents, mostly women, spoke of how it is essent